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NOTE FROM THE PUBLISHER

his is the fourth hook published by Islamic Book

Trust, focusing on individual Stirahs of the Clur’an,
The others in this series are The Opening Chapter of the
COur'an, an exepesis of Sirah al-Fatihah, The Propher
Jaseph in the Qur'an, the Bible, and History (Strah Yisuf),
and Faith Versus Materialism (Stirah al-Kahf).

Surah Y& Sin is ofien referred 1o as the “heart of the
Qurtan™ Tt is a Stirah frequently recited from memory by a
great majority of the Muslims on solemn occasions
throughout the Mushim world. It is therefore incumbent
upon us to know the meaning of the verses and their
significance to derive maximum benefits from our
tecitation,

This book is mainly based on a small book under the
title From the Guidance of Surah Ya Seen, It was a tafsir
compiled from Arabic sources and translated by Umm
Muhammad. We have kept the tafiir part of the hook
unichanged but simplified our Introduction o make it
concise so that extraneous matters do not impinge upon the
meaning of the Strah as it should be understood by
ordinary intelligent people.

We wish to acknowledge our indebtedness to the
original publishers Abul-Qasim Publishing House, Jeddah.
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sister Umm Mubhammad, has done a great service to non-
Arabic speaking Muslims all over the world by compiling

and translating the fafs@r in English. May Allah subhdnahu
war fo '@ld reward her for her efforts,

Islamic Book Trust,
Kuala Lumpur
January 2007
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THE STUDY OF THE QUR'AN

: bdullah bin ‘Umar bin al-Khattdb said, “We lived a

long period’ in which one was given iman before the
Qur’an, so (as it was being revealed) he would leam
everything in it. Then I saw men who were given the
Cur'an before imdn, One would read it from al-Fatihah to
the end and would not know what it contained, reading it a
reading of the worst quality.”

The reading and recitation of the Qurlan is an
important form of worship for which a Muslim can expect
reward and benefit in the Hereafter. In fact, the definition
of the Qur’an, which can be applied to no other book ot
speech, is “the words of Allah (%) revealed to Muhammad
(#), the recitation of which iz a form of ‘».l.ﬂ:rrshi{.:.“2

There was a definite purpose behind the strong
enconragement given by the Prophet (%) in many authentic
hadithy Tor the recitation of the Our’an, which has
unfortunately been overlooked and forgotien by a majority
of today's Muslims. That purpose is clearly stated in the
Cur'an itself:

I, He pefers heve 1o the vears during which the revelation was yel incompiete.
2. Mubdahih {7 "Ulam al-QOue-dn, pu 21,

1x
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A blessed Book We have revealed to you that they

might cantemplate its verses and that those of
intellect would be reminded. (38:29)

¢tz p g Tl Ol e ST 2 sl Gy S
Then do they not reflect upon the Qur'an? Or are
there locks upon their hearts? (4‘-"24}

‘élﬂiﬂ‘}@’: PR U—L}'%ﬂ "1-15-31_
Then do they not refleet upon the Qur'an? If it had
been from (any) other than Allah, they would have
tound within it much contradiction, (4:82)

Shaykh al-lslam Ahmad bin Taymiyyah has pointed
out in his Fargwda that even the ordinary words of men are
spoken or wrilten with the aim of being understood by the
listener or reader and that the Qur’an is surely more worthy
to be understood than the words of men,

There are degrees of understanding in relation to the
Qur’an, they are;

1. That which is known only to Allah (3£).

2. That which 15 known to scholars who have

specialized.

3. That which iz clear to everyone, even in translation
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this is the law (#e., ordinance and prohibition) about
which there can be no excuse for ignorance and the
knowledge of which is an obligation upon every
Muslimn, male and female,

Mo person can afford to be ignorant of the Gur’an, for
it is the comstitution revealed by Allah to regulate and
govern human life. It containg important information about
human destiny and that of the individual. It educates and
raises men to the highest moral. infellectual and social level
when they strive 1o comprehend it and apply its teachings
to life. The early Islamic community succeeded because
people did not approach the Book merely for the purpose
of lively discussion, obtaining “culture™, or emotional
satistaction. They approached it with the intention of
learning what the Creator had prescribed for them in every
situation so that they might act upon this information in the
very best way possible. When the heart is receptive to the
guidance of Allah, one will come to the Qur'an not simply
im an emotional or academic manner, but with a sense of
instruction for obedience and action, Without guidance, life
is lived in animal indifference, but when purpose and
direction become evideni, man asserts his humanity. This
assertion and effort toward the acceplance of Allah is what

15 called Islam.

A word about rafsir

Since the Qur'an was revealed in the language of the
Prophet's contemporaries, most of its meanings were
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naturally and immediately understood by them linguistically.
fafsir {explanation) became a necessity as Islam spread to
more distant lands, taking in new peoples not as familiar
with the Arabic language. It was undertaken for two
principal reasons; first, to assist the understanding of those
non-Arab peoples, and second, to guard against any change
that might occur in the original interpretations with the
passing of time,

As 1o how the Qur’an is explained, scholars have used

certain criteria, mentioned briefly as follows:

l. The best and most certain way is through the
Cur'an itself, Often another verse can be found
similar in meaning to the one in question or giving
further details about it,

2. If the meaning is not found within the text of the
Qur'an, the next source is the sumnah. Tafsir
actually began during the time of revelation, when
the yahdbah (companions) would ask questions to
clarify a point and the Prophet (4) would explain o
them, These explanations were recorded and passed
on to us n the form ol ahddith, and their validity is
confirmed by Allah, Who said: ¢ 73 -2 Ghoi; “And
he does nol speak from his own inclination™ (33:3).
Ibm Taymiyyah has added that the Prophet (&)
taught his companions the meanings of the Qurian,
as well as its pronunciation, because Allah’s
statement: .G 2721 * . that you should make it

clear to the E:::uplc“ (3:187) includes both,
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3. If no explanation was found in either the Qur’an or
hadith, scholars tumed to that of the sahdbah
because they were the most familiar with cach
dyah—the time, place and immediate circumstances
in which it was revealed. When they memorized a
verse, they would not go on to another until they
had tully understood it and applied it to their daily
lives. Besides the four rightly guided khalifahs, the
most knowledgeable of the sahdbah aboul the
Qur'an were Ibn “Abbis and Ibn Mas*td, followed
by Ubayy bin Ka‘b, Zayd bin Thabit, AbT Misa al-
Ash'arf, 'Abdullah bin al-Zubayr, Anas bin Malik,
Abii Hurayrah, ‘Abdullah bin *Amr bin al-*As and
Jabir bin ‘Abdullah al-Ansar,

4, The last source for reference iz the ahi‘dn
(followers), who were students of the sahdhah and
took their knowledge from them but not directly
from the Prophet (%) himself According to Ibn
Taymiyyah, the most knowledgeable of these were
from Makkah since they were closest to Ibn *Abbas.
They included the following: Mujahid, “Atd" bin
Abl Rabah, ‘Tkrimah, Tawiis and Sa'Td bin Jubayr.
In Kiifah were concentrated students of [bn Mas‘Gd:
*Algamah, al-Aswad bin Yazid, Ibrahim al-MNakha't,
al-Sha'bi, al-Hasan al-Basri, ‘Af°, Qutidah and
others, And in Madinah were students of Ubayy bin
Ka'b: Zayd bin Aslam, his son *Abdul-Rahmin and
Malik bin Anas,
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The tabi'sin always gave the sources for their
tafsirs. For example, Mujihid said, *T went over the
Qur’an three times with Ibn “Abbas from beginning
to end, stopping at the end of every avah and asking
him about it.”
The question often arises: How does one accept the
differences among these early scholars in their
explanations? Actually, most of their differences
were simply variations rather than contradicting
views, each conlaining a truth or one side of a
truth.’ Some commentaries included information
taken from Jewish sources (isrd Tlihat) for the
purpose of [filling m further detail, but thesc
narrabions were not meant to be considered ag fact,
For the Prophet (%) had said, “Meither believe the
People of the Seriptures® nor disbelieve them, but
sav, ‘We believe in Allah and what has been
revealed to us,™

5. Conclusions reached by ijrihad (sincere efforts to
find the correct meaning according to accepted

3 An example has been given by Thn Taymiyyah in the verse:
$2@1p ¢y 2wt sl Lol BaGl

“Guide us o the staight way™ (1:6), Commentators have asserted that “the
straight way™ means: 1. Islom, 2. following the Book of Allak, 3. the way of
the suanah and its adherents, 4, the path of worship, 5. acting in obedience o
Allah, wnd & following the Qur'on and the runmah. In essence, all are
descriptions of the same thing, so one cannot say that any one of them is
WO,

4. e, the Jews and Christians,

5. Al-Bukhirf,
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methods) are permissible as long as they dre not
contrary 1o those based on the aforementioned
criteria or to actual reality or to the lieral and
logical meanings understood n the Arabic
language. It is absolutely forbidden, however, for
anyone. to  explain  the Qu.r'an by  personal
opinions or current theories. The Prophet () is
reported 1o have said, “Whoever says something
about the Qur'an according to his own opinion or
without knowledge—Ilet him take his seatl in the
Hellfire.”"

Ibn Taymiyyah has wamed against the acceptance of
any fafyirs contrary to the sepnah or of those ncluding
innovations in religion, as well as those of sects, groups or
individuals secking to use the Cur’an to support their own
beliefs or who consider that its meanings “change with the
times”, All of these are prone to misinterpretation.

A natural extension of fafsie 18 the translation of the
Cur'an's meanings into other ]:tngl.ls.u,g,f:s.T The same caution
should be observed, however, mm relaton o these
translations and commentaries, and all statements must be
subjected to the eriteria stipulated for Arabic fafsir,

This book deals with the study of SGrah Y& Sin. It is
based principally upon three fafsies of Ibm Kathir, al-

. Ad-Tirmmdhi and al-MNaza T—havan

7. The Churan, us the words of Allah, can never be translated lLieerally
Therefore, it 15 incommect to use the ferm “transiation of the Qur’an”, sinee it is
sctunlly enby & sefefe (an explasation of the meaniongs |
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Qurtubi and Sayyid Quth, and out of those, care has been
taken to avoid any questionable interpretations. Although it
will necessarily fall short of an Arabic rafsir, this book is an
attempt to bring the reader into the atmosphere of the Stirah
and facilitate his understanding of its meanings. Seeking
refuge from Shayian, we ask Allah’s guidance and accep-
tance in all endeavors.



INTRODUCTION

drah Y2 Sin is the thirty sixth chapler of the Quran.

Revealed in the early part of what is termed the
“middle” Makkan period (probably) just before al-Flirgn,
this Sirah considered the “heart of the Qurian™ as it is
entirely devoled to the problem of man’s  moral
responsibility and, hence, to the certainty of Resurreclion
and Allah’s judgement; and it is for this reason that the
Prophet () called upon his followers to recite it over the
dying and in prayers for the dead.

Several hadithy are often quoted in connection with
Strah ¥a Sin Although none are classificd as sahfh,
perhaps the most accepted among them s that narrated by
Ahmad, Abf Dawid, al-Nasa'l and [bn Mijah in which
Ma‘qil bin Yasar reported that the Messenger of Allah (3&)
said, .Sl Lo a8 “Recite it over your dying ones”,
meaning Yi Sin,

In Arabic, the word mewds 15 used accordimg to
specilic contexts o mean cither “dying™ or “dead™ The
first meaning in this case is supported by another Aadith
which uses the same word: i Y| 4| % Sl |l “Help your
dying ones to say, La ifdha illa-AIIZR"." Obvisusly, this
could not apply to the dead but only to those on the verge

1. Wuslim, Abo D and sl-Tmmidbi,
|
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of death. Imam Ahmad mentioned that the scholars used to
say, “When Y2 Sin is read for the dying, Allah eases it for
him by that.” By this he meant that Allah makes the exit of
the soul easier, just as recitation of the STrah is said to ease
any difficult matter. But, as in all affairs, it is Allah Who
khows best.

Indeed, there is no doubt that reading or recitation at
any lime benefits the reader and would also be comforting
to the family of the deceased. What is objectionable,
however, is the stipulation of certain conditions as to when
aned how it must be done, turming it into a ritual. Thus, one
should concentrate on supplication for the deceased or
charity on his behalf, about which there is no doubt and
which is encouraged in the supnah. May Allah guide us and
cover us with ITis mercy both in life and death.
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[1] Ya Sin [2] By the wise Qur'an, [3] Certainly you are
from amaong the messengers, [4] On a straight path. [5] A
revelation of the Mighty, the Merciful, [6] That vou may
warn a people whose forefathers were not warned, so
they are unaware. [7] Already the Word has come into

1
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effect upon maost of them, so they do not believe. [8]
Indeed, We have put shackles around their necks, which
are up to their chins, so their heads are kept aloft. [9]
And We have put before them a barrier and behind them
a barrier and covered them so they do not see. [10] And
it is all the same to them whether vou warn them or do
not wirn them-— they will not believe. [11] You can only
warn one who follows the Remembrance and fears al-
Rahman unseen. So give him good tidings of forgiveness
and of generous reward. [12] It is We Who bring the
dead to life and record what they have put forth and left
behind, and all things We have enumerated in a clear
register.

In the Name of Allah, Most Gracions, Most Merciful

Allah (%) begins in His own namc—thal proper name
belonging only to the one Almighty God, creator and
sustainer of mankind and of all creation. Because the name
“Allab™ is inclusive of all of His descriptive names, it is
said to be the greatest of His names, and nothing other than
Him has ever been called “Allah™, The phrase Bismillah
has been explamed by students of grammar as being an
abbreviation, its complete meanmg understood in context
as: [ beem in the name of Allah.” Tbn *Abbis stated that
the Messenger of Allah (#) would not know where a SGrah
ended and the next one began until the revelation to him of
the words “Bismillah al-Bahman al-Ralim”.'

1. Abil DEwid—Sahih
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Al-Rahmén al-Rahim are two of Allah’s descriptive
names derived from the word rafmdn (mercy), both being
intensive forms of “merciful™ (e, extremely merciful). A
double meaning 1s intended by using both together.

Rahmin is vsed only o deseribe Allah, while rakim
might be used to describe a person as well. The Prophet ()
was described in the Qur'an as rahim. Rahman is above and
beyond the human capacity —intensely merciful, Lest intensity
be understood as something of lmited duration, Allah
describes Himself further as Rahim—continually mereiful,

Rahman also carries a wider and more general
meaning—merciful to all creation. Justice is a part of this
mercy. Rahim has a meaning of specilicity —especially and
specifically merciful to the believers. Forgiveness is a part
of this mercy.’

Ayah 1
[1]YaSin. %y
These two letters, from which the Siirah takes its name, are
among the fourteen which occur in various combinations
at the beginning of twenty-nine Sirahs in the Quran.
There has been much speculation as lo the meanings of
these opening letters, but, in reality, they belong to that
category of dvahs about which true knowledge rests only
with Allah. Since this is the case, some scholars have
maintained that it is not permissible to try to explain them

L See al-CherjubT's Al-Jami " I Ahkitm al-Cr T, pp, 103-107,
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in any way. Others have submitted that they are among the
proofs given by Allah (38) of the inimitability of the
(jur'an since He has kept their purpose to Himself. They
have noted that almost always the opening letters are
followed by a reference to the Qur’an or the Book—as if a
challenge to all humanity, which stands helpless to oppose
divine schpture by producing anything similar fo it
[Tuman failure remains, in spite of the fact that this Book
consists of the same phonetic symbols used by men who
pride themselves on linguistic skill. Any assertion beyond
this point as to actual meamngs must be rejected as having
no basis in the Qur’an or the summah of the Prophet (),

Concerning this dyah in particular, it has been stated
that Ya 5in is a name designated to Allah's Messenger ()
because the third avah (following an oath) addresses him
directly. Other theones hold that the letters represent a
name of Allah or camry the meaning: “0 mankind™ (w7
ingdan), Agam there 15 no proofl (or any of these statements,
and one can omly atinbute cerlain konowledge to their
author, Allah, the Exalted.

Ayahs 2-3
" P e - " B
(5 oo jall Sl Sl 3y 53 olealls

[2] By the wise Qur’an, [3] Certainly you are from
among the messengers,
Mdlah (45 swears by the Qur’an, full of wisdom, The letter

widw (), which translates here as “by", is undersiood to
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stand for the phrase “I swear by” and designates an oath,
While it is unacceptable that a man should take an oath
except in the name of Allah,” He may swear by whatever He
wills, be it Himselt, His creations, His sipms or His revelation.

An oath is a means of confirmation or Temoving donbt
from the mind, The CQur'an was revealed to all people,
among them those who accept truth readily, those who doubt
and hesitate, and those who deny, The oath, when used by
Allah (#8), serves to erase all doubts, clarify any questions,
eslablish evidence and confirm mformation absolutely.

The Qur'an is described as hakim (wise), and this is an
adjective normally used for an mtelligent being. Thus, the
words of Allah are characterized with the qualities of life,
will, purpose and discrimination, which are essential to
wisdom. Hakim also carries the meaning of having been
made precise or exact—ithat which neither contains any
fault or comtradiction nor 18 subjeet (o change. The Cur'an
speaks with the perfect knowledge of the Creator about Hig
creation, It teaches with wisdom and establishes the best
system of life for humanity.

One is immediately alerted by an oath from Allah (455)
that a most important statement 1s to follow—the object of
His concern,

Allah (48) swears in order to remove any and all
misgivings about the prophethood of Mubammad (32),

3, “Umar bincal-Ehapak repored that the Messenger of Allah (&) sand,
“Whoever swears by other than Alleh has dishelicved or committed shidk
{assaciation with Him)." Al-Tiumidhi considercd it fason al-Hakim graded 1t
ety
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stating categorically and direetly to him: “Certainly you, (O
Mubammad), are from among the messengers,™ The
statement assumes the acceptance by the people of the fact
that previous messengers were sent by Allah to mankind,
and it poes on to confirm that Mubammad (3£) is surely one
of them, This essential point of faith is one of the main
subjects of Malklcan Siirahs and is picked up again near the
end of this Sidrah n dayah 69, Sayvyid Qutb has drawn
attention to the fact that in the present avah, Allah (38)
addresses His prophet directly rather than the people,
showing that the subject of his prophethood is a truth not to
be discussed or argued with them. Rather, it is established
and confirmed by Him, irrespective of their opinions.

Ibn ‘Abbds related that the disbelievers of Quraysh
confronted the Prophet (), saying, “You are not, O
Muhammad, a messenger, and Allah has not sent you to
us.” In this verse Allah (42) refutes this statement, swearing
by the great and precise Qur'an that Mubammad {48) was
indeed from the messengers,”

Ayah 4
i ; ki 5 e
[4] On a straight path. Hrj:;\J_;.‘,.Ju:..n...q bl e
On a straight and direct path, which 15 defined by Allah and

explained by all of His messengers—the way of submission
to His will:

4. The word meosad (singular of mursolfe) literally mesns “one who s senl”,
Ruesfil 15 also used for “messenger”,
5. Recorded by al-Ourjubi m iz safsie,

L
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(5 0 5
“The path of Allah to Whom belongs the heavens and sarth
T (42:53)

Al-givat al-mustagim (the straight path) is further
explained in Siirah al-Fathah as:

Vi e sl g6 ﬁipwfdﬂ#ﬂ

& 208y 13y Ll LA
“The way of those whom You have blessed, not of those
who have evoked (Y our) anger nor of those who have gone
astray.” (1:7)

The nature of this message brought by all prophets iz
uprightness and straightforwardness, Its truth is clear with
no obscurity and no supposition, bending neither with
human whims nor with temporary worldly interests—
direct, uncomphicated and mm harmony with the nature of
man and his surroundings.

In describing the “straight path™, various commentators
have designated its meanings as Islam, the suwmah of the
Prophet (%), following the Book of Allah, the path of
worship, obedience to Allah, and acting in accordance with
the Qur'an and the sunnah, All of these are essentially the
same and are correct.”

6. Fatdwd e Taymivyal,
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[5] A revelation of the Mighty, the Merciful, [6]
That you may wamn a people whose forefathers
were not warned so they are unaware.

This revelation. the Qur'an, is the guide for those who scek
to follow the Straight Path. It has been sent down to
mankind by af-'dziz. the One Who has power over all
things and could certainly have forced all men te submit o
[Tis will in Islam if He had so chosen, And vet, He is also
al-Rahim, especially merciful (beyond His general mercy to
all ereatures) to those who believe in Him and who lollow
His guidance.

Mubammad bin ‘Abdullah (#) was raised among a
people who had known no other prophet since the time of
Isma™Tl (). Although they had nol completely forgotten
Allah, the Arabs worshipped Him superficially, usually
associating man-made deities with Him, calling wpon them
in supplication and obeying only the law of their own
desires and corrupted customs,

Although Prophet Muhammad (#) was sent to the
whole of mankind, he naturally had to begin his invitation

T, The werd tawzil, hterally, Ya sending down™, 15 demved from aezzala,
meaning "o let down it by bit™. This is npposed o anzate, which meuns “to
Lt dgwm all ol once™
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to Allah with his own people and initially within his own
family. Thn ‘Abbds related that when Allah (%) revealed
the Gvah:

I ) Dn Ve 50
“And wam vour nearest kinsmen.” (26:214)

The Prophet (#) mounted al-3aff, calling oot to
assemble the people, and then said to them, “Would you
believe me if | informed you that (enemy) horses were atop
the mountain waiting to attack?™ "“Yes”, they rephied. He
said, “Then believe that T am a warner to you of a severe
punishment to come!™ At that. his uncle, Abll Lahab,
snapped, s it for this that you have gathered us?! May you
have loss and destruction all day long.” Al that, Allah (3)
revealed:;

Y S T B e

“May the hands of Abf Lahab be destroved, and destroved
is he ... to the end of Sirah al-Masad.®

Additionally, when the aforementioned dah (26:214)
was revealed, *A'ishah reported that the Prophet (3) arose
and said, "0} Fitimah, dagghter of Muhammad! O
safiyyah, danghter of “Abdul-Muftalib! © sons of *Abdul-
Muttalib! I cannot avail yvou before Allah at all, but vou can
ask me of my properly what you wish’” And Aba
Hurayrah reported that he called out, “O people of Quraysh,

E. Al-Bukhdirt, Mushm, al-Tirmidhi and al-Masg™7. The Cur’anic reference is
Sfitah al-Masad, (111:1},
9. Muslien and Almad,
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save yourselves from the Firel O people of Band Ka'h, save
yourselves from the Fire! O people of Bani Hashim, save
yourselves from the Fire! O people of *Abdul-Muttalib, save
yourselves from the Fire! O Fatimah, daughter of Muhammad,
save yoursell from the Fire!”'”

There is no doubt that the message of lslam was never
meant 10 be limited to the Arabs. The Prophet (%) made it
clear thal he was sent to all mankind—black and white,
Arab and non-Arab, He semt messages of waming and
wnvitation to Islam to the rulers of neighboring nations and
empires. o the Qur’an, Allah ordered him to say:

ARy g (B il e gl g T e S
AT T Gl 810,15 ) (0Tl 05
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“Say {0 Mubammad): t people, muly T am the messenger
of Allak to all of you ..." (7:158)
Furthermore, He stated:
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“And We have not sent you except inclusively to all the "
people as a giver of good tidings and a warner " (34:28)"

Fh MPaalim, Alsmad and ol- Tirmiadhi.
L1, Kk literally means “inglisively, withoul exception™.
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Unawareness (ghaffah) is a serious allment of the
heart, blocking its natural function of reception and
response to truth and righteousness. 1t often takes a shock
of some sort to Initiate an awakening, and an appropriate
treatment for a people unaware of the consequences of their
behavior is a warning that they are in danger.

Ayah 7
C R | 1 ]
B osah ¥ a2 S e 3T 5 1
[7] Already the Word has come into cffect upon
most of them, so they do not believe,

“The Word™ here refers to the decree of Allah (38)—very

likely the same that is mentioned in Stirah al-Sajdah:

SN o TS O3 s 5 9 Y B 5
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... Certainly shall T fill Hellfire with jinn and men all

together.” (32:13)"*

It is an indication of Allal’s knowledge thal most of
the people who first heard the divine messape would reject
it and die in a state of disbelief, thereby bringing
punishment upon themselves, This is because He is fully
aware of all aspects of His servants’ natures, attitudes and
potentials, and He knows with certainty what will be the
response of each soul to the Prophet’s warnings.

12, 820 Tofifr al-Mazafi concerning this dvafe Al-gaw! literally means “specch
oF saving”, Soe also Strah Hod, (11;119%
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It should not be taken to mean, however, that they
were “helpless victims of divine decree;” as the fatalists
would have us believe, for Allah's knowledge of what
will be in the future in no way implies that He compels
gne to a certain direction or deprives him of freedom and
thus of respomsibility, Exalted is He above any such
imjustice!

In reality, Allah (#) has willed for mankind (and for
the jinn as well) freedom of choice in matters of belief and
in many decigions concerming various courses of action
open to the individual. Man s taken to account only for that
which is subject to his control, so those who die without
having incurred responsibility (fe, young children or the
mentally deficient) are exempted of blame."” Whenever
human will is mmpaired, responsibility diminishes. There-
fore, Allah () has not ordered anything that man does not
have the ability to carry out, and He has not prohibited
anything that he is helpless to avoid. And since man
himself is unaware of his own future and of his destination
in the Hereafter, it cannot be said that divine knowledge
has any effect upon the decisions he makes during his
lifetime. When the Prophet (3%) was asked whether there
was any use i performing deeds since one’s place in
Heaven or Hell has already been decreed, he answered,

13, The Prophet () said, “The pen has been lifted {fe, does not register]) Tor
three: the sleeping one until be awakens,_ the boy untl be reaches puberty, and
the insane untl he becomes sane” (Al-Bukha:d and Muslim). And he also said,
“My community has heen excused for (unintended) inistakes, forgetiing, and
that which has been forced upon it” {1ba Mijah and al-TabarEnT—gzali),
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“Work. For everyone is eased toward that for which he was
created.” Then he recited:

* of a. =E-
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“Thoze who give, are conscious (of Allah), and believe in
the good reward —We shall ease them towards ease. But as
for those who withhold (what they have), consider them-
selves self=sufficient, and deny the pood reward—We shall
ease them towards difficuley,” (92:5-10)

Ibn KathTr has pomted out that when one intends
righteousness, Allah rewards him by helping him o realize
it. And when he intends evil, Allah leaves him to his own
devices.

Certan words of the Prophet (%), although clearly
perceived by his econtemporaries, have been prossly
misunderstood by later generations. They are part of an
authentic hadith related by Ibn Mas'id aboul ercation
within the womb—how the angel blows a soul into the
fetus and is then ordered tw write down four decrees
concerning that person: his provision and sustenance on
earth, his life span, his deeds, and whether he will
ultimately he happy or unhappy (in the Herealler), “By
Allah, other than Whom there is no deity,” the Prophet ()
said, “indeed, one of you may do the deeds of the peaple of
Paradise until he is only an arm’s length away and then is
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overtaken by the decree, so he does the deeds of the people
of the Fire and enters it. And one of yvou may do the deeds
of the people of the Fire until he is only an arm’s length
away and then is overtaken by the decree, so he does the

deeds of the people of Paradize and enters it

mld

There are several points to be clarfied concerning this

hadith:

1,

[RN]

It refers to a possibility. One might or could do as
mentioned therein, but in the usyal pattern of human
behavior it is recognized that men do not suddenly
change at the end of life —although it does happen
c-ccasiuna]l}r.”

Allah does not judge a person solely according o His
own divine knowledge, otherwise, it could be claimed
that there is no evidence to convict the guilty, A
student would not readily accept the judgement of his
teacher thal he had failed a course in which he had not
been permitted to take the required examinations.
Evidence can be brought justly against (or in [avor ol)
a particular soul only by its own witness and by that of
others concerning actual ocourrences.

The fact that a person who has lived a life of
wrongdoing or disbelief can repent and change himself
even in his last days, thereby gaining forgiveness and
entrance into Paradise, points to the great generosity of
Allah in His acceptance of such a servant, and it shows
that one should never despair of His mercy,

14, Al-Bukhiri and Muslim,
15, See al-NawawT s explanation of the gudith in Sebil Muslin.
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4. The case given of the opposite possihility (fe., of one
entering Hellfire after having lived most of his life in
righteousness) is a warning to every belicver to be on
guard against such an occurrence. Just as one is
capable of changing from evil to good and is rewarded
tor that, he is also responsible for keeping himself on
the right path by not depending upon past deeds as
sufficient for him and consequently relaxing his
discipline. And further, by intending and continuing to
work hard for the acceptance of Allah—secking His
assistance in this goal up until the very last breaths of
his lite—he will die in a state which is pleasing to his
Creator. We ask Allah to make the best of our deeds
the final ones,

Predestination (gadar) is an article of faith, All things
are predestined by Allah, Who savs:
U o2 LS G 6T By M0 7105 o g1 5
“And you do not will except that Allah wills ... (76:30)
This means that Allah wills that ome must make a
cheice in particular matters, He knows beforehand what the
servant will choose, and He wills whatever choice is made
by that servant, whether right or wrong. The choice itsell 1s
made freely and without compulsion from Allah. Thus
human responsibility is established,
There are those who claim that if Allah wills a thing,
then He must approve of it. But they are mistaken—ifor
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what He wills and what He likes are not necessarily the
same. By way ol ¢xample:
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*... Certainly Allah does not like aggressors.™ (2:19())
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... And Allah does not like corruption.” (2:205)
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... Allah does not like the disbelicvers.™ (3:32)
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"o And Allah does not like the unjust.” (3:57)
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¥, .. He does not like the extravagant ™ (7:31)
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*... Indeed Allah does not hike rattors,” (8:58)



Ayahs 1-12 19

# g "—_F'_'_ Ao b a B T e 5______ -
:—{*‘ﬂ:ﬂjw}%hji;j}ﬁbﬁydlblrﬁ\,
U e R P

... Indeed He does not like the arrogant.” (16:23)

Allah (32) has willed the existence of all of these; yet, as
the dyvahs show, He does not like any of them. e has
ordered belief in and obedience to Himself, yet He has also
willed the occurrence of disbelief and disobedience, which
anger Him. Concerning human choice, Allah (%) has
accordingly made known His own pleasure or displeasure.
He has issued warmnings and sent guidance tor all who would
benefit,

As for those happenings beyond a servant’s control, the
believer can take comfort in the fact that they. oo, are
predestined and willed by the just and merciful Creator.
Trusting that Allah knows best as to where true benefit lies,
the servant can expect great reward for patience m hardship
and difficulty:
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“No mistortune strikes upon the carth or within yourselves

except that it is in a register before We bring 1t into being.
Indeed, that is easy for Allah, In order that vou not despair
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pver what has eluded you and not exult (in pride) over what
e has given you ..." (57:22-27)

Ayah 8

g SmEme - e F i ~oE ® . &
o QBT ] G ST sl W

; @;;*‘;'J s =
[8] Indeed We have put shackles around their
necky, which are up to their chins, so their heads
are kept aloft.

Allah (3=) continues with a description of those who have
deserved His decree against them. Their heads, held high in
pride and disdain, have heen locked into that position by
shackles of swbbormness, which prevents them from
submitting to the truth,

Aghial refers o a device used to restrain prisoners. It
consists of an iron collar to which the hands are secured
under the chin. Obviously, when confined in this position,
one is unable to lower his head, éven in humility to his
Lord. Unable as well to see except in one direction, he
cannot discover much of the fruth around him, and with
his hands chained to his neck, he cannot reach out lo
benefit anyone at all. Such is the prisoner of his own
arrogance. Those whose heads are held up in this position
are called mugmahin. The same word is used for a camel
which refuses to drink, stubbornly thrusting its head into
the air,
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The psychological state pictured so aptly in this and the
following verses is an attitude of conceit, hard-heartedness
and considering oneself superior. This type of personality
will not accept guidance and, therefore, cannot be guided.

Ayah 9
-+ = Ea =
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[%] And We have put before them a barrier and

behind them barrier and covered them so they do
not sec.

The overall picture of total helplessness is now complete,
Those who reject faith are confined by the barriers of their
own prejudices and misconceptions, unable to benefit from
lessons of the past or from the experience of the present.
Blinded against truth and reality, they will never change
their course, How dreadful is their condition!

‘lkrimah related that his father, Abfi Jahl'® had
threatencd, “When | see Muhammad, 1 am going to do this
and that” Then Allah revealed: “Indeed, We have put
shackles around their necks” up through the words “_. so
they do not see”. They pointed out to him, “There is
Muhammad,” but he could only say, "Where is he? Where
is he? | do not see him!™

16, Umne of the Prophet’s uncles, who was smong the foremest cnemies of
Islam,

e




22 SOrAN YA Sin

In his sirah (biography of the Prophet) Tbn Hisham
narrated that the leaders of Quraysh were assembled at
night outside the house of the Prophet (%), awailing the
moment to carry out his assassination, But Allah had
warned him of their plan. While they sat m wait, the
Messenger of Allah came out, Taking a handful of earth
and sprinkling it over the heads of the would-be assassins,
he recited this dvah: “And We have put before them a
hamer” o the end. Allah tumed their vision away so that
they did not see tim, and there remained no man among
thern whose head was not covered with earth. Then the
Prophet (4) passed by them and went on to the house of
Abii Bakr, from which they escaped to the cave of Thawr.

Apah 10

s FOTE N SN EBABA P NI AR (e
[10] And it is all the same to them whether you
warn them or do nol warn them—they will not
believe.

These people are such that no waming can move their
hearts. Here 15 a consolation for the Prophet (38), who was
often saddened by his own people’s rejection of Allah’s
missape, and subsequently [or those whose da wah efforts
do not always bring the desired result. The denial of clear
guidance by any servant is but a penalty for previous sins
and atlitudes that have reached a point of no returi—where
no hope for righteousness remains,

|
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This cause and effect situation in which the servant
uses his free will in a rebellious manner, thereby closing
the door to his own salvation, is again illustrated in other
ayahs:
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“There 1s illness in their hearts, so Allah has increased them
in illness ... (2:10)"7
BT, 11 6580 05 ) el 3 Bl sl
e 12) oS e L3 805

“Bo He penalized them with hypocrisy in their hearts until
the Day that they shall meet Him because they failed Allah
in what they promised Him and because they (habitually)
used to lie.” (9:77)

o
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“..- And when they turned away, Allah tumed their hearts

away ... " (61:5)
May He open our hearts to truth and guidance.

17, Thie “iliness™ mentioned here is explained as doubt, hypoerisy, arrogance
and dizhelict,
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Ayah 11
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[11] You can enly wam one who follows the
Hemembrance and fears al-Rabman unseen, So
mive hm ogood tidings of forgiveness and of
penerous reward,

“The Bemembrance™ here refers to the OQur'an, Tt is so
named by Allah (35) to convey to us that its message 15 not
new or unfamiliar, It merely reminds man of that truth
already known in the depths of his own soul and witnessed
al the beginning of his creation:

o€ -
u;;r”‘ l"-r-u-".ﬁ-‘*J)-é-]" -"l“-"l .._r’ -‘HLJ SESRIE
.L._._.:.n o I_,_._?m_____,,l u%:.."_}_.' "._‘el..S:j ._,.“_Jli._wj_'.l
yihy . T ligs - #
4 Lol = ._;-UI—D LT \;.,r. [ L)
“And when your Lord took from the children of Adam—
frenn their loms—therr descendants, and made them witness
about themselves, (saying), “Am | not vour Lord? They said,
“Wes, we have witnessed —so you cannot say on the Day of
Judsement, ‘ndeed we were unaware of this 7 (T:172)
Every messenger was appointed by Allah to remind

men who had somehow forgotten this truth and tumned
away from their Lord. And each brought the same message:
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.. He said: O my people, worship Allah. You have no other
god but Him ...*"*

Prophetheod ended with Mubammad (2), and the final
Reminder to man remains until the Day of Judgement. It 18
complete and unaltered as promised by Allah so that there
will be no excuse for deviation and so that there will always
be men who will follow the true religion;

Y 5 Dobed AT O FATS (2 )
“Verily We have sent down the Remembrance, and verily
We are ils guardian.” (15:9)

But the warmnmg will be of no benefit to those who
refuse it. In this @vah of Y& Sin the Prophet (3) is told by
Allah that only a certain kind of person 1s receptive to the
warning. First, one who follows the Qur’an, ie., belicves in
it, learns it and practices it. The Prophet’s companions ()
used to eagerly await each and every revelation, and once it
was heard and understood, they would hasten to apply it to
every aspect of their lives. And second, one who [ears al-
Rahmin (Allah, the Most Merciful)'"” although he does not

| 8. See Jvaks 7:59, &5, T3, #5: 1150, 61, 84 and 23:23
L9, Adlah sm}ls

e e T N ‘-,--- - o [ g
PP TR U e (TR P Gl TR 3T 41 GT1,8 57 s
G 0 S AU 1 25T 4 2aE il
“Cill upon Alloh or call upon al-Rahmin, Whichever {nume) vou call, His are
the best names. " (17:110%
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see Him, The Prophet ($8) described flsdn (proficiency in
religion} as “waorshipping Allah as though you see Him, for
even though you do mot see Him, indeed He sees you™™
Allah confirms i another dyah:

g E @ T4 P b e B By
& WY 39 S 1 Saae gl LAl o Ly el )
“Those who fear their Lord in the unseen will have
[orgiveness and great reward.” (G7:12)

T such people 15 the Qur’an directed—ithe believers
“who, when Allah is mentioned, their hearts are fearful;
and when His verses are recited (o them, ther laith s
mereased; and upon their Lord (alone) they dep-end.“Z'

These arc the ones deserving pood tdings and
reassurance that all of their efforts and sacrifices in
obedience to Allah will be Tully appreciated and
penerously rewarded by Him.

Ayah 12
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[12] 1t is We who bring the dead to life and record
what they have put forth and left behind, and all
things We have enumerated in a clear register.,

20, Mushn
21 Sirah al-Anful, (8:2)
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Ibn Kathir has asserted that although the obvious meaning
in this @yah 1s that Allah will resurrect the dead on the Day
of Judgement, it also contains a suggestion that e gives
life to such hearts as He wills among the non-believers in
the form of pudance and enlhightenment after they were
once “dead”, ie, in a state of unawareness and error. He
has supported this view by ciling @yahs 16 and 17 of Strah
al-Hadwd, in which are mentioned those whose hearts had
become hardened, followed by the words: “Know thal Allah
gives life to the earth after its death, We have made evident
to you the signs that perhaps you may understand. ™" Indeed,
it 15 well known that such outstanding men as “Umar bin al-
Khatiah and Khalid bin al-Walid were initially enemies of
Islam whose hearts were later awakened by Allah,

The word mawid (plural of mawvir), previously
discussed in relation to a specific hadith, unquestionably
refers in this Jyah to “the dead”, ie, the lifeless. In other
Qur'anic verses similar in meaning to dyahs 10 and 11 of
this Siirah, Allah tells His Prophet ()

ujjl;l [ tntg...;‘ﬁjdj.dlc.hg‘h_bl
483 2 s

“You cannot make the dead hear,...™ {27:80) meaning the
dead of heart.

2L Birah al-Tiadid, (37:17)
8 5 ol 10 T 80 5 B8 T AT B 1207
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It is a cerfainty that Allah (%) will bring the dead to life
onee again for the Judgement. Those who are skeptical of this
fact will have their reply, but not here. It will be postponed
until the final @vahs of the Siirah afier ample evidence has
been provided. As for the basis of the Judgement, it is clearly
stated in no uncertain terms. It will include all that one has
put forth, e, the deeds that he has sent ahead of him to the
Hereafter, either lmowingly or unknowingly. And it will also
include all that he did upon the carth,

The word dthar (plural of athar) means “traces”,
“effects” or “what is left behind”. Thus one might say or
do something (either good or evil), the effects of which
will remain in the physical world or in the hearts of others
tor some time, perhaps even lomg after the person’s
dermise. These after effects will be a part of every
servant’s account,

The Prophet (%) explained another aspect of arhar
when he said, “Whoever establishes a good practice
(sunnalk) in Islam will have its reward and the reward of
all of these who act according to it after him without
lessening their rewards at all. And whoever establishes a
bad practice in lslam will carry ils sin and the sin ol all of
those who act according to it after him without lessening
their sin at all."” And he also stated, “When a son of
Adam {re., man) dies, his deeds are ended except for
three: (his) knowledge from which there is benefit, a

23, Mushin,
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righteous child who supplicates for him, or a charity
which continues on after him.”**

Additionally, another more specific meaning also given
by commentators is “footprints”™ or “the traces of one’s
footsteps”, citing as an example the Prophet's advice
against moving homes closer to the masjid since the
additional steps from a distance are recorded and the person
rewarded for them,

Finally, in this dyah Allah () informs us that He keeps
track of all things in a clear register (émdm)—the Book of
Dieeds. And the record will be complete and accurale:
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... It does not leave anything small or great except that it
has ecnumerated it ... (15:49)

Our familiarity mn recent vears with man-made devices
that can record, store and later impart information to the eye
and ear aboul many human activities and conditions rmust
certainly facilitate understanding of this concept, although it
has always been an essential part of Islamic belief. Man's
ability to bring back memories ol past events, complete with
accompanying emotions, or the playback in a dream of
something long forgotien is adequate evidence that what is

4, Muzhm.
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past is nol over and dead but continues to exist, is stored,
and can he recalled whenever the Creator should will:

Er oA Rl Ty ﬁ-lf'r;"'“ L= Fa o
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“This, Our Book (of Deeds), speaks about you in truth.
Verily, We were recording what yvou used to do.” (45:29)
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l13] And put before them an example—the people of the
city when the messengers came to it [14] When We sent
them two, but they denied them; so We strengthened
them with & third, and they said, “Indeed we are
messengers o you.” [15] They said, "You are none but
human beings like ourselves, and al-Kahman has
revealed nothing, You are only lying.” [16] They said,
“Our Lord knows that we are messengers to you, [17] And
we are not responsible except for clear notification.™ [18]
They said, “We consider you a bad omen. If you do not
desist, we will stone you and you will be touched by a
painful punishment from us.” [19] They said, “Your omen
is with yourselves. Is it becanse you were reminded? No,
you are but a transgressing people.” [20] And there came
from the farthest end of the citv a man, running. He said,
“0 my people, follow the messengers. [21] Follow those
who do not ask of you any payment and are (rightly)
nided. [22] And why should T not worship the One Who
created me and to Whom you shall return? [23] Should 1
take (for myself) deities other than Him, when al-
Rahman means for me some adversity their intercession
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will not avail me at all, nor can they save me? [24] 1
would then certainly be in manifest error, [25] Verily, 1
have believed in your Lord, so listen to me.” [26] Tt was
said, “Enter Paradise.” He said, “T wish my peaple could
know [27] of how my Lord has forgiven me and made me
among the honored." [28] And We did not send down
upon his people after him any soldiers from Heaven, nor
would We have done so. [2g] It was not but a single hlast
and they were (immediately) extingnished. [30] Alas for
the servants. No messenger comes to them except that
they ridicule him. [91] Do they not see how many
generations We have destroyed before them—thal they
will not return to them? [32] But all of them will yet he
brought into Our presence,

The Effect of Stories in the Qur’an

Being the words of Allah (48), Qur'anic narrations contain
pure, historical truths free from the fantasy and imaginings
found in the works of human authors. Allah confirms:
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“And that which We have iusmn-:d to vou of the Seripture
15 the truth ... (35:31)

The Qur’an makes use of the story's natural attraction
to impart certain lessons and implant them in the mind of
the reader or listener.

There are three types of stories related in the Qur’an:
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1. Those about prophets
2. Those ahout ancient peoples or events
3. Those gbout events which occurred during the time
ol Praphet Muhammad (28)
Siirah Yi SIn contains a unique account belonging to
the second catepory, in which the result of rejection and
rebellion is exposed as well as that of faith and jihad.

Ayakh 13
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[13] And put before them an example—the people
ol the city when the messengers came to it,

“And put before them an example ..” Allah (#2) orders
Prophet Muhammad (#%) to give this illustration from the
past which has been revealed to him. The Qur’anic style
brings the scene before its audience almost as though they
are cyewilnesses,

“ .. The people of the city when the messengers came
0 it ..." Although some carly commentators relying upon
Christian sources have held that this city was Antioch and
that the messengers were sent by Prophet ‘Tsd (#8), there
15 no support for this view in the Qur'an or in any
authentic hadith. On the contrary, in refuting it, Tbn Kathir
has cited well-known historical facts as counter-
evidence.! Since the objective behind Qur’anic stories is

1. In any case, as mentioned on page xii, Cliristian and Jewish sources cannol
he considered valid unless confinmed 1o the Choran or in haditis.



Avehs T3-32 35

to remind, warn and advise, the naming of specific places
would normally not serve any useful purpose: Allah (%)
does not distract from the narration of this story with
unnecessary details but goes directly on to the point of the
lesson,

Ayah 14
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[14] When We sent them two, but they denied
them; so We strengthened them with a third and
they said, “Indeed we are messengers to you.”

Here is a settlement to which Allah had senl two
messengers. Before the Final Scripture was revealed 1o
Prophet Muhammad (%), messengers were sent to peoples
who had forgotten their Creator (worshipping and abeying
others besides Him) and had strayed into evil and
corruption. One can only speculate as to why a single
messenger was not sufficient for this particular com-
munity. Nevertheless, we are informed that since two
were denied, Allah saw fit to reinforce them with a third,
The messengers immediately and publicly announce
themselves, for their message (and that of all prophets and
of the propagators after them) is a clear and dircet one
without mystery or deception: “Indeed we are messengers
o you.”
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[15] They said, *You are none but human bemgs
like ourselves, and al-Rabhman has revealed nothing,
You are only Tying.™

These three statements put forward by the obstinate
people reflect and summarize the position of those who
reject the divine message in every generation. It they had
heen open o guidance, the dishelievers of Quraysh would
gurely have seen their own attitudes reflected in ths
dialogue, When following the story through to its conclusion,
they would have found adequate warning about the danger of
similar behavior towards any messenger sent by Allah—in
particular the one who was then among them.

The three arguments alleged by the rejecters are as
lfollows:

1, “You are none but human beings like ourselves.”

The disbelievers suppose that any messenger coming
from Allah should be an angel or a supernatural being.
Allah states:

. e & i
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“And what prevented the people from believing when



Avahs 13-32 37

guidance came to them except that they said, ‘Has Allah
sent a human messenger?!™ (17:94)

Prophet Mih (%) faced the same objection,” as did
Had® (2), Salih® (+2) and Muhammad (£).° “Because
they are human beings like ourselves, we cannol accept
them as messengers from Allah.” declared their opponents.

In their pretense of intelligence and sophistication,
the ohjectors forget a simple fact—that education by
demonstration is an essential aspect of the revelation. Any
creature other than a man could not reasonably be accepted
as a pattern of conducl and behavior. One could easily
Justify failure to practice a way of life taught by an angel or
other type of being, The wvast difference between its
physical and psychological nature and that of man would
be cited as a prohibiting factor. In His wisdom, Allah (%)
willed that certain men (ie., His messengers) should not only
expound but also demonsirate the practical application of
divine teachings. The fact that those human beings were
given the special capacity for recoption of messages from the
Creator of the universe far beyond the limits of creation is
surely no less a miracle than what the skeptics demnand, but
their minds and hearts are closed to the obvious truth.

The Qur'an states simply that every messenger cver
sent to earth by Allah was a human being,* It argues,

2. Sec 2324

3. 8ee 23:33-34

4. See 54:24.

A, See 257,

6. 8ce 25:7-8 and 25-20,
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“Say, ‘If there were angels walking securely upon the earth,
We would have sent down to them from Heaven an angel]
as a messenger’™ (17:95), Thus, a human messenger s most
suitable as an example to the earth’s human inhabitants.

2. “Al-Rahman has revealed nothing.™

Even if they admil the existence of a Creator, as most
of the ancients did, their denial that He would continue to
care for His creatures and communicate His will to them
leads the complacent to reject revelation and prophethood.
Sensing that a message from Allah Almighty could not be
ignored, they chose to completely avoid confrontation with
responsibility by claiming that He never sent down any
such message in the first place. In Siirah al-Mulk the
inhabitants of Hellfire confess to this, saying:
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“Yes, a warner had come to us, but we denied and said, *Allah
has revealed nothing. You are bul in a great delusion.™ (67:9)

3. “You are only lymg."”

By accusmg the messengers of fulschood, the arrogant
ones seek to prevent the development of trust in them
among the population. They have begun to feel the threat
that the truth would bring to their evil establishment. Those

—
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intruders must be discredited in order to preserve the status-
quo, in short, the commumity's worldly interests and
institutions based upon tyranny and oppression,

Ayahs 16-17
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[16] They said, “Our Lord knows that we are
messengers 0 you.” [17] “And we are not respo-
nsible except for clear notification.”

[:tl!‘lﬁdﬂ!‘lﬂ}", the messengers state that they are aware of the
limits of their responsibility. They have conveyed the
information entrusted to them by Allah and fulfilled their
duty, and after that the people are free to decide for
themselves. But a wrong decision made by them in spite of
clear warnings cannot be blamed upon the messengers.

Ayah 18
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[18] They said, “We consider vou a bad omen. If

vou do not desist, we will stone you and vou will
be touched by a painful punishment from us ..."

The evil ones are becoming increasingly anxious. They
call upon the ignorant and superstitious nature of the
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population, hoping (o attach a stigma to the three
messengers by suggesting that they will be a cause of ill
fortune’ and, therefore, should be eliminated. The call 1o
righteousness and to the worship of Allah must be aborted
il their own social system i1s to survive. The oppressors
will not tolerate reformers among them. If they cannot
discredit them or discourage them with harsh words, then
stronger measures will be taken,

Thus, as it does in every age, tyranny exposes ils own
tarlure. It canmot withstand the expression of truth or even
of the least hit of criticism. Opposition must be silenced,
Power and authority in the land must be retained at all
costs. The people must not think of change; they must not
hear of it. They must not know that it 15 possible, They
must believe that in their present situation all is well, or at
least thal nothing is better. They must be protected from
alien influence, from insurgents who question corrupt
authority, undermine security and sow discontentment.

Tyvranny cannol allow the oulspoken bearers of truth (o
go unchecleed, It is helpless against reason and cannot hope
to persuade; it can only strike out violently in frustration
and anger, Any threat of such action should be taken very
seriously indeed, The messengers are warned: Either cease
vour da wah ¢fforts or expect the worst!

7. The word seaernd is dedved from e (1), meaning “flew”, Among the
ancicnt superstitions was the one that a bird be released il an important decigion
wins 1o be ooade, 16001 flew o the left, it was seen 28 abad omen
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Ayah 19

[19] They said, “Your omen is with yourselves. Is
it because you were reminded? No, you are but a
Lransgressing people.”

The response of the messengers 15 again a simple truth,
Superstition is a pastime of the ignorant, who are unable to
relate events to their proper causes, who refuse to admit
failures, and who claim that any i1l which befalls them is
due to an evil spirit or some unaccountable foreign
miluence, Often they seek to blame others for agitating that
mysterions force against them. Bul, in reality, one's fate is
in his own hands in as much as the decision is his, whether
to follow the pguidance imparted by Allah and reap its
benefit or to reject it and bear the consequences, The
people are told: Any evil that should belall you, afler this
information has reached vou, is merely the result of your
orwn misdecds and bad intentions.

And pointing directly 1o the example before them, the
messengers put the guestion: "Is it because wou were
reminded?™ Do you reward those who care for your own best
interests, reminding you of all that is good and waming you
against that which is harmful, with defiance, slander and
threat? For our exertion on your behalf you would stone us
and torture us? “Mo, you are but a transgressing people,”
exceading all limits of justice and decency.
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[20] And there came from the farthest end of the

city & man, moning. He said, “0 my people, follow
the messengers,”

[t is possible, as some commentators have suggested, that at
this point the defiant community was about to kill the three
messengers, In contrast to their violent reaction against the
truth 15 this example of a true believer who exerts himself
it its defense.

A lone man driven by sense of duty propels himself
towards the gathering in the center of town, He has heard the
messape and understood it Its appeal to reason has opened
his eves, Its evidence is such as to leave no doubt. Certain
that the wamings are true and concerned for his people’s
welfare, he cannot remain silent. Not wasling a moment with
infroductions or pleasantmies, he comes straight to the point:
O my people, follow the messengers.”

Ayah 21
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[21] Follow these who do not ask of yvou any
payment and are (rightly) guided,
The believer poinls out that the messengers are not seeking
any worldly gain for all of their wouble. This is surely
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proof of sincenity and tmuthfulness, for who would
undertake such a thankless task otherwize? Who would
oppose Familiar traditions to which the people are attached
and will defend blindly? Who would expose himsell o
ridicule and insult, bearing the anger and assaull of the
dishelievers with no compensation in this world ... unless
he expected a preater reward from another source? All
prophets sent by Allah to mankind have clarified their
position o the people, saying:
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“And I do not ask of you any payment for it. My payment
is only from the Lord of the Worlds.” (26:109)"

The fact that they are nightly guided is plain from the
nature of their message, for they invite only to the worship
of one God, Who is the Creator of mankind and of all
things. Their creed is clear and simple, free of mystery,
secrecy or superstition. Compatible with firah” and with
human nature, it satisfies both the hearl and the intellect,
And there is adequate evidence to support 1t, whether in the
visible universe or within the human person himself:
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8. See also 26 127, 145, 164, and 1840,
4. The naturel incimanion of man to worship his Creator belore his cormuplion
by extemal influences, The Prophet (8] said, “Every child is bomm with frah

Then his piarents make him a Jew, & Christian or a Majiss” (Al-Bukbar and
Musimm. )
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“We shall show them Our signs in the horizons and within
themselves until it becomes evident to them that it is the
truth ..." (41:53)

Ayah 22
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[22] “And why should I not worship the One Who
created me and to Whom you shall retum?

The believer appeals to his people’s reason and common
sense. Using himself as an example to illustrate his point,
he responds to their implied question: What! Should we
abandon what our fathers worshipped for the worship of
Allah alone? He answers with questions of his own: Does it
stand to reason that while Allah has created me, sustains me
and controls my destiny T should worship other than Him?
Would 1 not then be ungrateful and undeserving of His
favor? And since you, as well as 1, will ultimately return to
our Creator, would it not be foolish on our part to avoid
establishing a good relationship with Him?

Frophet Muhammad (%) was directed by Allah to use a
similar argument and say:
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“... I do not worship those whom you worship other than
Allak, but 1 worship Allah, Who takes your souls .,.7
(10:104)

Apah 23

MG e wom

e
J Sl L_;S; al gl angd o .)J;;f"-TE
_ Ao goodte B a0 e
(D) Oy V3 s fgmal e
[23] “Should | take (Tor mysell) deities other than
Him, when al-Rahmin means for me some
adversity their intercession will not avail me at all,

i

nor can they save me’

(ioing on to expose the error in a position which opposes
the natural, instinctive and reasonable object of worship,
the believer states that no power can prevent what Allah,
al-Rahman, has willed. “S0," he asks, “why waste one’s
time and effort on false and mmpotent gods?™

Taking a deity for onesell’ involves the question of
autherity, since the basis of worship is obedience. Who
should have the right o zovern man it not the One Who
created him and knows him better than he knows himself?
But man, in his ignorance and injustice, readily gives his
loyalty to other “authortics™ —to humans like himself,
customs, traditions. political 1deologies, fashionable trends,
material possessions and physical passions—raising them by
his devotion lo the status of gods, enslaving himself to serve
them, and ultimately degrading his own humanity. Yet none
of these can save one from misfortune, if willed by Allah (3):
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*If Allah touches vou with adversity, no one can remove it
except Him ..,” (6:17)

Allah is completely superior to and unlike anything
He has created, He alone is the cause of all thal takes
place m creation—the original source of all things and all
occurrences—totally dependent upon Allah for his continned
existence on earth and then for His mercy in the Herealter,
Man 18 10 no logical position to invite His anger.

To the claim of those who say they merely worship
others as intermediaries, the believer adds that the
mlercession of false gods is useless. Allah confirms:
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“Or do they take as intercessors other than Allah? Say,
*Even though they cannot control anything nor can they
reason?!” Sav, “To Allash belongs (the right to allow)
intercession entirely. To Him belongs the dominion of the
heavens and the earth. Then (finally) to Him you will be
returnied.™ (39:43—44)

And He says: “Who is it that can intercede with Him
except by His permission?" (2:233)
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Ayahs 24-25
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[24] I would then certanly be in manifest error.”
[25] "WVerily, I have believed in your Lord, so
listen to me.”

After putting forth his case based upon reason, the believing
man concludes his argument: How could 1 accept deities
other than al-Rahman, Allah, Most Merciful, when He is the
only one worthy of my worship and obedience? It is obvious
that [ as well as anyone who should prefer an infenior
altemative, would be making a grave misjudgement. Then he
confirms that he has taken the only course open 1o an
intelligent person, urging his people to do the same.

Thus speaks the believer, standing courageously before
the crowd, knowing that whatever the outcome, Allah is
with lim, hearng and seemg, wimessing his etfores and his
testimnony. Surely his reward cammot be far away.

Ayahs 2-6—2.'.-'
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[26] It was said, “Enter Paradise.” He said, “I wish

my people could know [27] of how my Lord has
forgiven me and made me among the honored.”
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Martyrdom is not obtained easily. Such men as this believer
are chosen by Allah for the honor after having proven their
worthiness.

The abrupt transfer in scene [rom that earthly
confrontation to the Hereafter conveys the meaning that
the believer's death was immediate, and at the hands of
those he had tried to guide. Ibn Kathir has related, “When
he said that (fe., “Verily, 1 have believed in your Lard, so
listen to me."), they leaped upon him with one leap and
killed him, and there was no one to defend him.™ Ibn
Mas'lid mentioned that they trampled him under their
feet. And Qutadah said, “They began throwing stones at
him while he kept saying, 'O Allah, guide my people, for
they know not” until they slew him—may Allah have
merty upon him,”

However the tragedy occurred, the ugly and vielent
death suggested here, along with previous background
mformation, serves to poriray the depths of depravity to
which man is capable of sinking when he disassociates
himselt from divine guidance and consciousness of Allah.
How often have similar scenes taken place in the past and
present, m public and private the hysterical frenzy of
human beasts who cannot bear truth and justice. Angry,
contorted faces thirst for blood, consumed wath hatred for
those whose only cnime 15 that thev accept the authority of
Allah above all glse. When Fir‘awn disclosed his intention
to kill Prophet Musa (&), another believing man stood up
in his defense with a word of truth:
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“... Do you kill a man {only) because he says, ‘My Lord is
Allah® and has brought you evidences from your Lord?...”
(40:28)

Al-Bukhari related that when one of the idol-
worshippers attacked the Prophet (%) near the Ka'bah
trying to strangle him with the Prophet's own clothing, Abd
Bakr rushed in to prevent him, weeping and shouting out
the aforementioned dyah from beginning to end,

Submission to the will of Allah, the Fxalted, by any
seclor of society has always been a problem for the
ignorant majority and is viewed by them as a danger,
Clearly, truth and falsehood are incompatible and cannot
tolerate each other,

About those who drove men, women, and children into

trenches of fire for refusing to renounce their religion,
Allah (%) said:
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“And they ook not revenge against them except ( for) that
they believed in Allah, the Almighty, the Praiseworthy.”

{#5:8)
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Any mdividual or community whose lord 15 Allah wall
never accepl a human substitute or an infénor ideal. Here
the threat to traditional, matenalishe cullure becomes
evident,

The enemies of Allah are helpless against Him. They
can only vent Lheir frustrations against His sincere servants,
but in doing so they merely hasten and mercase His reward
to them.

Thus, the believing man's death sustained for the cause
of Allah has made Paradise due 1o him. He i3 old withoul
delay, “Enter Paradise.” His murder at the hands of the
hostile oppressors 15 the vehicle which carries him from the
world of tal, hardship and fear to that of peace, security
and honar,

Despite has painful experience, the martyred believer
bears no ill feeling toward his murderers. He 1s not their
enemy but simply the enemy of their transgressions. 1f only
they could be made aware of the countless blessings and
rewards awaiting the faithful so that they could change
their ways, 1 wish my people could know”, he says.

The Qur'an has given a glimpse inlo the Hersafter to
reassure us that m spite of his apparent defeat at the hands
of the agpressors, the believer’s struggle to uphold truth
wus not in vain. For there he is, enjoying rewards far
bevond what he had carned through the mercy of Allab
and sufficient to be mentioned at this time is the
torgiveness and honor which has been bestowed upon
him,
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In Tbn Ishaq’s sirah it is related that Musaylimah the
Liar' interrogated Habib bin Zayd concerning the Prophet
(%) and then said to him, “Do vou testify that he is the
messenger of Allah?” “Yes,” replied Habib, He said, “Do
you testify that T am the messenger of Allah?" “1 do not
hear,” was the reply. So Musaylimah (may the curse of
Allah be upon him) said, *So, you hear that {question) but
do not hear this one?™ “Yes,” he replied. Thereupon he had
hig limbs cut off, joint by joint, repeating the question each
time. But he gamed nothing by it ., until finally his victim
expired, Upon hearing that the martyr’s name was Habib,
Ea'h al-Ahbar said, “And by Allah, the name of the man in
Y@ Sin was Habib.” But Allah knows best,"’

Ayahs 28-29
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[28] And We did not send down upon his people
after him any soldiers from Heaven, nor would We
have done so. [29] It was not but a single blast and
they were (immediately) extinguished.

The believer had met the result of his efforts—the eternal

10, Musaylimah al-Radhdhab (the Liar) was an imposter whe clumed
prophethood dunng the lifetime of Muhommad (%)
1, Chaoded from Tha Kathis,
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reward ol Paradise. As for the defiant ones, their fate was
sealed by their own evil actions, just as the messengers had
foretold. For Allah (32) did not even consider them worth
sending angels to punish them, as had been done with other
evil communities, Said Tbn Mas*Gd, *It was much simpler
than that.” Those who had denied Allah’s messengers and
killed His faithful servant met with a venseance swifter
than their own.

Commentstors have explained that Allah disdained 1o
send His army of angels to deal with such a despicable
population. Rather, He brought about therr destruction by a
mere shout from Jibril, causing them to collapse and die at
once, just as a raging fire is extinguished, leaving no trace
except dead ashes,

Ayah 30
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[30] Alas for the servants, There comes nol &
messenger to them but they ridicule him.

lgnorant men mock at Allah’s prophets, or anyone who
tukes Religion seriously. But they do not reflect that such
levity reacts on themselves. Their own lives are ruined and
they cease w count, If they study history, they will see that
countless generations were destroyed before them because
they did not take Truth sériously and undermined the very
basis of their individual and collective existence,

i
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[31] Do they not see how many gencrations We
have destroyed before them—that they will not
return to them? [32] But all of them will vet be
brought into Our presence.

Will they not benefit from previous examples? The
question 18 addressed to any and all who think that they can
escape the justice of their Lord—the evil community
described in this Siirah, the Quraysh in their opposition to
Prophet Muhammad (4), or the tyrants and oppressors of
every age, who persecute and pour vengeance upon those
who seek to establish Allah’s law upon the earth.

Have any of them ever retumned to the world o enjoy
the fruits of their endeavors? Or have they been taken away
forever, scized by the Angel of Death and dragged
unwillingly owt of this life to face the anger of their
Creator, Who says;

T3 () e o ie ) adhlad 2205
“We grant them enjoyment for a little; then We shall force

them to a massive punishment.” (31:24)

The Prophet () said, “Allah, exalted is He, extends
the time of the oppressor, huL when He seizes him, He wall
not let him escape.” Then he recited:
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“And thus is the scizure of your Lord when He seizes the

cities while they are transgressing. Verly His selzuré is

painful and severs,” (11: 102)"

Every people and every nation from the past, present
and future will be brought forward for their account on the
Day of Judgement, stripped of all ther authorty and
garthly possessions. “That day Allah will fold up the
heavens in His rght hand and fold up the earth in His left
hand, saying, ‘T am the Sovercign. Where are the tyrants?
Where arc the armogants?] b

With this notice the narrarion is concluded, leaving
every heart to reflect upon its lesson.

12, Mluslim:
13, Partion of & Aaedith relined by BMuslim,
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[33] And a sign for them is the dead ear‘rh, We have
brought it to life and brought forth from it seeds from
which they then eat. [34] And We made therein

55
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gardens of date-palms and grapes and ecaused springs
to burst forth therefrom [45] So that they may eat of
its fruit. And their bands have not produced it, so will
they not give thanks? [36] Praise be to Him Whao
created all pairs — from what the earth grows and from
themselves and from that which they do not know.
[37] And a sign for them is the night. We strip from it
the day, so they are left in darkness: [38] And the sun
Tuns on course towards its final destination. That is
the calculation of the Almighty the All-Knowing. [39]
And the moon We have determined for it phases
until it returns (appearing) like an old date stalk. [40]
It is not for the sun to reach the moon, nor does the
night overtake the day, but each swims in an orbit.
[41] And a sign for them is that We carried their
forefathers in a laden ship. [42] And We created [or
them from the likes of it that which they ride. [43]
And if We willed, We could drown them; then no
helper (responding to their ery) would there be, nor
would they be saved-[44] Except as a mercy from Us
and provision for a time.

“And a Sign for Them ..."

Within the following dvahs are proofs, not only of the
Creator's unlimited power and ability but of His unity as
reflected in creation, These dvahs are truly signs of Allah
from Allah. Although they mitially draw man’s attention to
that which is completely familiar to him, they contain
information only recently understood and appreciated after

o —————

——
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scientific research [ed to new and amazing discovenes.
Being the final revelation to mankind, the Qur’an has been
made a continuing miracle by Allah containing evidence o
be uncovered gradually as men increase in knowledge of
their universe,

The Qur’an s not, and was never meant to be, a book
of scientific facts, as such. It is a book of guidance,
merely mentioning certain realitics recognized by men
both at fthe time of revelation and apain in later
centuries—realitics submitted as evidence and proof
which cannot be denied, Ironically, the most notable of
these proofs have been exposed to the world in recent
years by non-believers, who pride themselves on scientific
achievement and who do not consider themselves in need
of religion. With the exception of a few honest souls
among them who have heen guided to faith, the egotism
and arrogance of many scientists have prevented them
from henefitmg from the signs of Allah manifest before
their very eyes.

But for those hearts and souls open o the truth,
understanding comes easily, and they are seized with awe
and reverence, For even that portion of the universe now
known to man through observation and calculation 15 much
more complex and mysterious than we can amagine.
Undoubledly, every new discovery in the world of matler,
energy, time and space can only increase the believer in
faith and humility towards Him Who devised, projected
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and systemuatized such a plan and then assigned to mankind
his place within it, giving him the noble role of Allah's
representative upon the earth.

Some Muslims, although harboring good intentions,
have fallen into the error of seeking to “prove”™ the Qur'an's
authenticily with modemn scientific findings, In reality, the
Qurian 15 itself a final statement—the absolute divine
criterion by which all other statements and theories can be
judged. Conversely, those “facts” accepted by science
Loday are neither final nor absolute,

The scientific miracle of the Qurtan does not lie
merely in its allusion to certain physical realities. bul
more n its advocation of the research, study, thought
and contemplation that leads humanity to faith by actual
conviction rather than blind acceptance. The Qur’an
urges man to consider the signs in all of ereation,
including his own self, thus giving him guidelines for the
sound thinking which leads to correct conclusions. Allah
states:

.,
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“We shall show them Cur signs in the horizons and within
themselves until it becomes evident to them that it is the
truth. But then, is it not sufficient that your Lord is wimess

over all things?" (41:53)
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[33] And a sign for them is the dead earth, We
have brought it to life and brought forth from it
seeds from which they then eat. |[34] And We
made therein gardens of date-palms and grapes and
caused springs to burst forth therelfrom [35] So that
they may edt of its fruit, And their hands have not
produced it, so will they not give thanks?

i)

oy
L

[h

The word dpah s used here 1o convey its general meaning of
“sign”™ or “evidence™ of a certain truth given by Allah {3£).
Thus, an gwah (verse) from the Qur'an 15 meloded n this
general meaning as well, for every Qur'anic dvah is a sign
from Allah to mankind complementing those signs manifest
mn the physical universe,

“And a sign for them™ who have denied the messengers
of Allah, who remain unmoved by the lessons of past
generations and who do not understand the point behind the
fact mentioned in the previous verse—that they will leave
this world never to return—"a sign for them is the dead
earth, We have brought it o hife.,™ The sign presented 1
evidence of the Creator, Who recreates and gives life to that
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which is seemingly dead. The prophets and messengers have
imparted such information while inviting mankind to Allah,
But, in reality, all creation speaks of Allah, providing
countless examples of His creative power,

Here 15 the earth directly before the eves of men and
under their feet. They see 1t, in periods of drought, burned
and parched,' with no signs of life on its surface. Then they
see it come alive with green sprouts and small creatures
within hours after a life-giving rainfall. Allah describes it
thus: “And vou see the carth lifeless. Then when We send
down upon it water, it quivers and grows™ (22:5), The
miracle of life recccurring periodically before the human
eye, the production of a tiny seed from which life begins
anew. the variation of seeds and grains which give
sustenance and nourishment to men as well as other
creatures, the atmosphenc properties causing suitable
conditions for life and growth upon the earth, and the
dependence of those conditions upon such external factors
as the earth’s relationship to the sun—all of these are
evidence of an intricate plan devised by a supreme Creator.

Some of the seeds will be eaten, some will be lost duc
o unfavorable conditions, and some will grow to produce
vegetation, fruits and new seeds, by Allah's will. Man

might take for granted his provisions from the earth, but if

he observes and considers carefully, he cannot fail to
appreciate plant life and water which sustaing it, knowing

1. Tn colder climates the earth appears lifeless when frozen over with 1ce or
SO,
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that he 15 completely dependent upon the perpetuation of
these blessings for him by Allah (5);
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“And it iz He Who sfends down water from the sly by
which We bring out the growth of all things. We produce
from it greenery from which We produce seeds amanged in
layers. And from the date-palm—Ifrom its emerging [ruil
are clusters hanging low, And (We produce) gardens of
grapes and olives and pomegranates, similar vel varied,
Observe its fruit when it yields and its nipening. Surely in
this are signs for a people who believe.” (6:99)°

This imiricate system was produced not only for the
perpetuation of human life upon the carth but for man's
enjoyment as well. Whether he eats directly from plant life
or [tom ammals dependent upon plant life, his food 15 a gift
from the Sustainer. Men may plant and harvest by His will,
but it 18 His hand, not theirs, that guides the tender sprout
up through the darkness of the earth to the light of the sun,
strengthens it and stretehes it then decorates ils branches

1. See nlso 134
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with leaves and blossoms, and ripens its fruit in preparation
for consumption ... “so will they not give thanks?" Will
they not recognize the favor of Allah, Who has provided
everything necessary for their survival and pleasure on
earth? Or will they then twm ungratefully from Him to
some other object of devotion,

Note: Some rafsirs give an alternative meaning for this
dpah by considering the word mad to mean “what” rather
than negation. As such, the ayah can be read: “So that they
may cal from its fruit and (from) what their hands have
produced (ie, planted and harvested).” Both are gram-
matically correct in Arabic, although most commentators
prefer the first meaning,

Ayah 36
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[36] Praise be to Him Who created all in pairs—
_ [rom what the earth grows and from themselves
and from that which they do not know.

The phrase sublidn Alldh (praise be to Allah) is most often
used in the Qur'an to refute those c¢laims which imply that
Allah is somehow in need of an associate or intermediary,
[t means such praise which negates imperfection and
confirms that Allah iz completely free from any faolt or
inability ascrbed to Him by the ignorant, The word of
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praise is used here to emphasize an important fact—the
regular consistency in creation, which points o the oneness
of the Creator. For, m spite of the varations i lypes and
sizes, in appearances and functions, all of creation has the
same basis and form—ithat of duablitv— while the Creator
alone 15 one.

So praise is due to Allah alone, Who created all things in
pairs. These have been categorized m the @k under three
headings; Firstly, He has created pairs “from what the earth
grows”, e, plant and animal life. Although the Arabs at the
time of the Qur'an’s revelation had observed that date-palms
appear to have a form of sexuality and had put rthis
knowledge o practical use m their orchards, they could not
have guessed that other plant forms also contain male and
{emale parts or that new lile in every form is dependent upon
the coming together of two opposite components,

Sccondly, Allah has created manland i pairs “from
themselves™, as mentioned n the dval

£ e
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“And among His signs is that He created for vou from
yourselves mates that you may find peace with them .7
(30:21)

Thirdly, He has created pairs “from that which they do
not know"”. Until recently it was not known that even



L2 SORAH YA Sin

lifeless matter is held together by the affinity and atiraction
of pairs in the form of positive and negative charges. This
principle of duality, which governs the existence of our
universe m such mtricate precision. is mentioned by Allah
(%) 1n another dyah:
¥ =
LG 08 By S5 R0 iy LIS (o Jem s

“And from all things We have created two counterparts—
that perhaps you will be reminded.” (51:49)

Further examples are to be found in  various
phenomena observed throughout creation. Such opposites
as night and day are visible and recognizable to all, while
others requite a particular appreciation through knowledge
gained by means of special instuments or complex
caleulations. Needless to say, in his quest for information,
mankind will continue to discover pairs aboul which today
he has no knowledge.

Ayah 37
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[37] And & sign for them is the night. We strip
from it the day, so they are left in darkness.

From the sarth, Allah (3£) turns our attention to the heavens,
beginning with a phenomenon observed regularly by the
garths inhabitants—the approach of nightfall and the
disappearance of daylight. The Quriamic expression here is
unique, for it pictures the day as a covering over the might,
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concealing it Allah then strips or peels this covering away as
the earth turns in its orbit, When remembering that the
original state in space is that of darkness and that light from
the sun is projected onto the dark earth, one comprehends the
accuracy of this description. For when a given point upon the
earth turns away from the sun, the light covering its surface
is removed, leaving it in its “undressed” state of darkness.

Ayah 38
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[38] And the sun muns on course lowards its final
destination. That 15 the caleulation of the Almighty,
the All-FKnowing,

Mot long ago it was assumed that the sun, being the nucleus
of our solar system, was stationary, merely rotating on its
axis. But now it has been shown that our sun, like other
stars, is traveling through space m a single direction—
rushing headlong at a speed of approximately twenty
kilometers per second. Allah (35) informs us that this
phenomenon, as is the case with all creation, is a temparary
state which will come to an end. Indeed, the sun will
progressively run its course until it reaches a point decreed
by Allah (#2). Commentators have offered two explanations
concerning this *point™;
I. It 1s a point in space (jg, a resting place), This is
also described in several hadiths, as reported in
Sahih al-Bukhdarf m which Abi Dharr is asked by
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the Prophet (%), “Do you know where the sun goes
when it sets?” and is then informed by him, “1t goes
to prostrate before its Lord beneath the Throne.” A
narration by Abmad adds: “.. where it asks
permission to rise again,” Ibn Kathir has explained,
“Wherever the sun might be m relation to the earth,
it will always be under the Throne of Allah (4&),
which covers all of creation as a canopy, Il
reappears (successively around the globe) afler its
absence at night, by permission of Allah.™

As for the suns prostration, it might be compared to
that of other forms of ereation which submit
obediently to His law, as mentioned in the Qur’an:

{EEAY o N T L P B T
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“And the stars and the trees prostrate themselves.”
(55:6)
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“And to Allah prostrate themselves all within the
heavens and the earth, voluntarly or involuntarily,

and (also) theirr shadows in the mommg and
afternoon.” (13:15)
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“Do you not consider that to Allah prostrates all
within the heavens and the earth—the sun, the
moon, the stars, the mountains, the trees, the
animals and many of the people ...7" (22:18)

2. It iz a point in time (je., the Day of Judgement)
when the universe, as we lknow it, will end,
preceding the second creation, as expressed in the
words of the Chur’an;

§ 52 p 1] 55’de| u.a'
“When the sun is wound up " (B1:])

The sun, with its huge, flaming mass which is
yet a tiny speck on the outskirts of a vast, expanding
universe, is hastening on towards a specific point in
time and space—a final destination—drawing its
satellites (including our earth) in the same direction
and at the same speed; The realization of this fact can
only bring one face to face with a certain reality—his
total helplessness before the will of the Creator of
this entity, Who has informed mankind of His plan
and warned him against rebellion. “Thal is the
caleulation of the Almighty”—He Who cannot be
opposed or prevented from what He wills “The All-
Knowing”, Who is fully aware of every movement
and every stillness.
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Ayah 39
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[39] And the moon—We have determined for it
phases until it returns (appearing) like an old date
stall,

Again man is reminded of an occurrence which he
wilnesses repeatedly throughout his lifetime—ihe successive
stages of the moon, by which the months are recognized,
Just as the sun provides the standard of measure for days
and nights. As Allah mentions in other Gvafs:
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“Tt is He Who has made the sun a shining light and the
moon 4 refllected light and determined for it phases—that

you may know the number of years and account (of time)
Tl0eE)
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“And We have made the night and day {2s) two signs. Then
We erased the sign of the night and made the sign of the
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day visible—that vou may seek favors from your Lord and
know the number of years and account (of time), And
everything We have set forth in complete detail.™ (17:12)

A s s
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“They ask you about the new moons, Say, They are {io
determine) times for the people and for hajy .7 (2:189)

The moon is born as a crescent, and then it grows mght
after night until it becomes full and bright. Then 1t begins 1o
decrease untl it 15 once more a crescent shape—but this
time with a difference. For the new moon appears with a
glow ol freshness and vouth, but the waning moon fades as
in old age, reminding the observer of a dred date stalk
which has withered into a thin, sickle shape. It is not by
chance that the Qur’an uses this particular deseription,’

Avah 40

o U G5 52T 2,3 o i S
) g el ..EJJ‘:J'

[40] 1t is not for the sun o reach the moon, nor

does the night overtake the day, but each swims in

an orhit,

30T gilal al-(har i, p, 2969,
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Up until recent times the sun and the moon seemed to the
earth’s inhabitants to be following a similar course—each
in tarn—nising in the east and setting in the west, The
frequent appearance of the moon during daylight hours
gives an additional allusion of nearess at times.

Yet Allah (35) affirmed in the Qur'an long before the
advent of modern science that the sun cannot make contact
with the moon, nor can the sequence of night and day be
affected, smee each of these bodics is restricted to its own
orbit, unahle to escape or to alter the path ordained for it—
neither transgressing its limit nor falling behind.

Besides the precision of their orbits, the vast distances
between each of the heavenly bodies serves to offset the
effect of gravity, which would otherwise pull them into a
collision course. These distances are hard to imagine even
today. The moon is a mere 387,000 kilometers from our
carth, while the sun is 150 million kilometers away. Yet
these figures are insignificant when compared to the
distance between our galaxy and that nearest fo s,
estimated at about 167 million million kilometers or four
light years™ Between the cluster to which our galaxy
helongs and that next to it is a distance of some filly
million light years, These clusters have been observed in
every direction that on¢ can look inio space —moving
rapidly away from us and from each other:
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4. A light yeer is the distance light travels throngh space [n one year ot the
speed of almest 300,000 kilometers per second,
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“And the heavenly structure—We have constructed it with
strength, and it is We Who expand (it).” (51:47)

So for as long as the Creator wills, great distances and
precision of orbits will prevent the sun from reaching the
moon or the night overtaking the day. The orbits
themselves are described by the word fafak which was
explained by Ibn “Abbis and others, as resembling “the cog
wheels of a weaving tool commonly used at that time,
which do not rolate except comjoimtly in a mumal
relationship”. The movement of ¢ach body in its orbit is
further described in the Qur'an as “swimming”. Such are
the realities revealed by the Creator of the heavens and the
earth to His unlettered prophet over fourteen centuries ago:
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“Surely does Allah hold the heavens and the carth, lest they
cease. And if they should cease, none can hold them after
Him ... 7 (35:41)

Apah 41
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[41] And a sign for them is thal We carried their
forefathers in a laden ship.

In a subtle allusion to a conmon law governing the floating
ol stars and planets in space and that of ships on water, Allah
(%4} turns our attention to yet another sign—the Ark which



72 BURAH YA SN

carmied Prophet Nih (Noah), and the few beligvers among
his people, over the flood waters to safety. For it was under
divine inspiration and instruction that he constructed this first
ship which served as a model for later vessels.

We are reminded that not only did Allah favor man by
teaching him how Lo ¢ross rivers and seas but also that He
saved the faithful who had accompanied Nih in the Ak,
making them the forefathers ol all men to be born afier them.
The waters which had destroyed the evildoers were at once a
blessing for the believers by Allah’s will. Indeed, by Iis
will, all favors are granted and all knowledge is gamed.
Refernng 1o this event in the Qur'an He addresses manl-.jnd'
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“Werily, when the water overflowed, We carried you in the
{moving) ship—that We might make it a reminder for you
and that it might be understood by understanding ears.”

(69:11-12)
Thus, a5 an additional favor, all believers can benefit from

the lessons of the past related to them by Allah (££).

A yaf: 42

[42] And We creaiu:l for them fr::-m th.e likes of il
that which they ride.

Although one interpretation states that this creation refers
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to camels or other beasts of burden, th¢ more generally
accepted explanation is that it means those ships which
were later fashioned from the pattern of the first Ark, Since
the source of all human knowledge and ability is Allah, He
aptly describes man’s work as His creation. In the words of
Prophet [brahim:

FEEENp 5 5,35 s sale ATy

“And Allah created you and that which you do.” (37:96]

Ayah 43
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{43] And if We willed We could drown them; then

no helper (responding to their cry) would there be,
nor would they be saved.

Here is a further reminder to those who through pride and
confidence in their own achievements forget themselves and
their debt to Allah, For it is He Who has given them life and
sustenance and then knowledpe and skall, enabling them to
sail the seas in search of His bounty, Yet He could just as
well withdraw His prolection at any instant, exposing them
{6 terror and sudden death.” Every individual is safeguarded
whether on land or at sea simply because Allah (38) has
willed his existence to continue for a specified period “to
test you as to which of you is best in deed.””

5. See 17:06-70,
f, Sieah al-Mulk. (672},
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Ayah 44
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{44] Except as a mercy from Us and provision for
a time.

Were it not for the mercy of Allah, no one could suvive
the violent and all-encompassing forces of nature. If not for
the mercy of Allah, life could not continue, Yet He grants
this extension to provide every soul with opportunitics for
accepting the truth, for repenting from sin or for increasing
in righteousness until the appointed time for return unto
[Tim.

But in spite of those mentioned and of countless other
great signs, mankind remains 1o a state of unconsciousness,
forgettung Allah except in periods of anxiety and distress:

I, ;Ifr_ L:L.; .L,J:'.;GT:-J ..'_, l” d:.'“;;pj _:'-.-TI.L_Z,] , - J|:1|:_5
ey il Lo 108 (8 &880 3 134T )
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“Then if they hoard a shap, they supplicate Allah, sincere in
religion (fe., devotion) to Him. But when He delivers them
to land, they associate others with Him. So let them deny
what We have granted them, and let them enjoy them-
selves —for they are going to know.” (29:65-66)
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[45] But when it is said to them, “Beware of that betore
you and that after you so perhaps you will receive merey
" [46] And no sign comes Lo them from the signs of

their Lord ecxcept that they turn away therefrom. [47]
L]
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And when it is said to them, “Spend from that with
which Allah has provided you,” the unbelievers say to the
believers, "Should we feed him whom if Allah had willed
He would have fed? You are not but in manifest error.”
[48] And they say, “When is this promise, if you should
be truthful?” [49] They await not except one blast: it will
seize them while they are disputing. [50] Then they will
not be able to give any instruetion, nor can they return to
their people. [51] And the Horn shall be blown: then
(immediately) they will hasten from their graves to their
Lord. [52] They will say, “O ruined are we! Who has
raised us up again from our beds?! This is what al-
Ralhman had promised, and the messengers have told
the truth.” [53] It is not but one blast and they are all
brought present before Us. [54] So today no soul will be
wronged at all, and you will not be penalized except for
what you used to do.

Avak 45
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[45] But when it 15 said to them, “Beware of that
before you and that after you so perhaps you will
receive merey L.
“That before you™ is expressed in Arabic literally as “that
between your hands™, fe., what vou already have. Early

scholars have defined “that before™ and “that after” as
follows:

e T
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That before That after

= Past sins = Future sins

* Lessons from history * What will be in the
Hereafter

* The portion of life already | What remains of one’s

lived life span

* This world = The punishment of the
Hereafier

= What is apparent | * What is concealed

Although the sentence in this dyah appears incomplete,
its conclusion is understood prammatically as .. they
ignore the warning”, the interpretation being based upon
the dyah which follows i

From among the Creator’s many manifest signs, He
has given in the previous verses a few examples which are
sufficient to evoke wonder and apprehension m the heart.
But persons blinded by worldly distractions and self-
obsession will not even notice them, much less reflect upon
their significance. In His mercy, however, Allah has not left
even such souls as these without puidance but has sent
messengers to point out His signs in clear language and
invite them o Him, Yer despite this great favor to mankind,
there remain many who refuse their Lord's invitation to
mercy, reject His message and ignore His warmnings.

Ayah 46
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[46] And no sign comes to them from the signs of
their Lord except that they tum away therefrom.
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In spite of the countless signs of the power, ability and
unity of Allah before their very eves, the disbelievers will
continue to take them for granted, if indeed they notice
thern at all. Allah confirms in a similar apakh.
RN (T R e
FEL0D (T s e LS
“And how many signs in the heavens and the earth do they
pass by, yel they are lurning away from them.” (12:105)
They will neither reflect upon their significance nor
tuke seriously those who point it oul to them. They will
write off those signs as mere accidents of nature or as
creations brought inlo being without purpose. Even their
own existence is seen by them as meaningless beyond the
Joys and hardships of this earthly life; thus they refuse to
heed any suggestion of caution, while exploiting any and
every opportunity for pleasure or worldly gain.

Ayah 47

" *: PR v L 2 E [ - =
|yl pall D 15555 L Tyl 4 B3 15
T - . o
2if gy Sl G 2t ) o LB Gl

= £ e
Do Jo a9
[47] And when it is said to them, “Spend from that
with which Allah has provided you,” the unbe-
lizvers say to the believers, “Should we feed him

whom if Allah had willed He would have fed? You
are not but in mamfest error.”™
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Here is a scene from the past and the present. This dvah
reveals a picture of the selfish, materialistic mentality
which considers the well-off as deserving of Allah’s favor
while those of little means are seen as less worthy.
Moreover, there is an insolent attempt to shift the
responsibility and blame for the condition of the needy onto
Allah (32}, just as the polytheists did, saying: “If Allah had
willed, we would not have worshipped anything other than
Him—neither we nor our forefathers ...”.' But in their
pretense of wit and cleverness with the assertion that one
cannol tamper with fate, the shortsighted souls again
overlook the fact that Allah has willed human responsibility
and accountability for all that He has commanded.

Those who decline to share their wealth, assuming that
they are within their right and that they are not responsible
for the plight of others, sugpest that the condition of
poverty 15 due only to laziness and incompetence. Yet
inactivity, far from being an inborn trait, has been shown o
be a direct result of hunger, disease and misery. Poor
nutrition affects not only brain development in fetuses and
children but production capacity in adults as well.
Nevertheless, in recent vears the destruction of surplus food
stocks in Western Europe and America while millions in

1. Siirah al-N 411 (16:35)

b

Ll 'h..ri-;.rﬁ_:'h‘-'s-"..r"““'-"'“ Uy el eall g
‘;'.!..J-*_r“J‘d-ﬂ-;-&r-*hrx_Jdln.L‘-‘HJ ‘;,q_r*._.-‘ 33 o LT

i e e

(T gt L]



#0 SORAH YA SIH

third-world countries are dving of hunger has been excused
with the claim that supplying the needs of those people
would destroy their motive for beecoming self-sufficient! Tt
has been estimated that a mere portion of the surplus grain
ted to livestock in western countries could save all those
who are dying from hunger throughout the entire
underdeveloped world. As “Al bin Abi Talib aptly said,
“No poor man goes hungry cxeept by whal & rich man
withholds.” But food has became an instrument in the
hands of the wealthy, its pelitical utilization deemed more
important than its humanitarian one,

In materialistic societies it s readily observed that the
mast selfish are the most successful, The world does nol
presently suffor from a lack of resources—only a lack of
balance in distnbution, Bul the sitwation will not be
remedied by those who perpetrate it—those whose only
airn is profit and accumulation of wealth, those who flaunt
statistics while casting aside religious ethics, saying o
whoever should encourage generosity and assistance to the
hungry, *You are not but in manifest crror.”

So much for the injustice of the unbelievers. This is © be
expected, But what 15 to be said of the Muslim community?

Islam treats the issue of economic imbalance in a
unique manner with both preventative and corrective
measures— not simply with advice or encouragement, but
with legislation. After establishing a system that guarantees
just opportumifics for évery individual and makes work
obligatory for every able-bodied man, it leaves human
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activity to take its course. It then counteracts any possible
ill effects by requiring expenditurs on the part of those who
have excess until the minimum needs of all are mel. In
emergency situations, sadugah, normally a charity beyond
the duty of zakdh, becomes obligatory as well.

But unhappily, many of those who call themselves
Muslims today have taken on the attitedes condemned in
the Quran and attributed to unbelievers, While large
Muslim populations in Africa and Asia facing drought,
famine, discase and death find no relief except occastonally
through western aid or that of the Christian missionaries,
their prosperous brothers, whose duty it is to take part in
the economic uplift of the poor, continue to seek endless
acquisitions and short-lived pleasures which they consider
essential to their own well-being, Some even go so far ag to
assert that Allah must be punishing the siricken ones for
their sins, as if they themselves were faultless!

Have they forgotten that it is Allah Who has provided
them with all that they possess and has, in fact, created
them and all that they possess? Are they unmindful that He
is able at any time He wills (o reverse their fortunes or to
utterly destroy them? That all of their worldly POSSessions
a5 well as they themselves will one day return to Him Who
created them? That they will be stripped of ownership: their
wealth will then be only in terms of righteous deeds and
what they had once spent from their property  for the
pleasure of Allah? And that all which was withheld
unlawfully and unjustly will then become an inescapable
and suffocating burden around their necks on the Day of
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Tudgement?” Concerning this, the Prophet (#) once said, “It
is not poverty that T fear for vou, but [ fear that the earth
with ils eomforts will be spread out for you as it was spread
for those before you, that you will covet it as they coveted
it, and that it will destroy vou as it destroyed 1:11&111.”3

This world is but a trial—for the rich as well as for the
poor. When the sinners are asked in the Herealter about
what led them into Hellfire, they will list among the causes:

i . P T =0 4o 8
£ 55 59 Sl palid B0 25
“And we used not o feed the poor.™ (T4:44)

But there will be others of Allah’s servants who had
done so, saying:

O et 5% Wi X0 A Y Bs g R G
“We feed you for (the acceptance of) Allah. We wish not
from vou reward nor thanks.” (76:9)

Those are among the companions of Paradise.

Dwuring the caliphate of "Umar bin al-Khattab, drought
struck the Arablan peninsula while the area to the north was
suffering from plague. ‘Umar attacked the problem of
hunger effectively, never once submitting to the claim that
tate is unalterable. Mabilizing food supplies from Bastah
and from Egypt, he persomally supervised distribution,
tempaorarily suspended the legally prescribed punishment
tor thett (fearing that some might steal out of need) and
postponed zakdh collection. He himself refrained from

I Bee 1 1ED
2 Ad-Bukhid snd Muslim,
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eating more than the minimum requirement and prayed
with the people for rain and alleviation of their condition.
He later ordered a canal to be dug hetween the Nile and the
Red Sea to facilitate the transfer of supplies in the future.
Thus, acutely aware of his responsibility before Allak,
“Umar fought against fate with fate, in obedience to Him
with the certain knowledge that exertion to change existing
adverse conditions is a noble act of worship,
Allah addresses His servants with these words:
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“Here you are—those invited to spend in the way of Allah
but among you are some who withhold (from greed), And
whoever withholds only withholds (benefit) from himself,
and Allah is free of need, while it is you who are in need.
If you turn away (in refusal), He will replace you with
another people. Then they will not be like vou."” (47:38)

Ayah 48
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[48] And they say, “When is this promise, if vou
should be truthful 7

' = 4
These same words have been repeated in five other Sarahs.

4. See 10:48; 21:38; 27:71; 34:29 and 67:25.
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They reflect doubt in the hearts of those who challenge the
messengers concerning the Hour of Judgement. Their
question is not a request for information but merely a denial
of the fact that it will ever come. I shows outright
disbeliel, as Allah mnﬂrms
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“Those who do not believe in it call Eq:.r ils immadiate onset,
bul those who believe are fearful of it and know that it is
the truth ..." (42:18)

Since Allah does not disclose the time of Resurrection,
the disbelisvers attempt to weaken the position of those
who wam of it by demanding an answer they cannot give.
Bul He supplies the appropriate answer to their insolence in
the following gvahis—informing them not when, but how it
will be.

Ayaths 49-50
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[49] They await not except one blast; it w111 eI
them while they are disputing, [50] Then they will
not be able to give any nstruction, nor can they
return to their peoplhe.
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To those who question the promise of Allah comes the
answer in a few words depicting a terrible scene—one
dreadful blast® which ends all activity upon the earth, There
will be no further opportunity for repentance or for action
of any kind. At the command of Allah, the angel, Israfil,
will blow into the Hom, striking every living thing with
terror and then death. The blast will come suddenly without
warning while the people are in their markels gomng about
their daily affairs, arguing and disputing as usual.

There will be no chance for counsel and no contact
with families. Life will be ended utterly and completely and
with it the temporary period of freewill and ability granted
to man by Allah (3). The devastating blast nol only
terminates life on earth but signals the dissolution of the
universe as o whole so that it may be replaced by a new
creation suitable for the next life. How futile now are the
pelty schemes of men, How helpless 15 all creation hefore
the divine will,

A'yahsl
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[51] And the Horn shall be blown; then
(immediately) they will hasten from their graves to
their Lord.

. The word gaphadh, translated 0 “blast”™ in this context, earries the sddidona
meaning of “n shirp cry or shrick™
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This 15 the blast signaling the Resurrection, whereupon all
creatures will be brought back to life on a newly created
earth. No longer in control of their own affairs, men will
awaken to find themselves being assembled, all generations
together, willingly or unwillingly, for the Judgement. They
will at once be expelled from under the earth’s surface and
hurry on towards their Lord, powerless to resist,
In the Qur’an, Allah (%) descnbes it thus:
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“Your creation and resurrection are not except as that of a
single soul ... (31:28)
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“They come out of the graves as if they were locusts
spreading.” (54:7)
Ibn Kathir has explamed, “On the Day of Judgement
the earth will be exchanged for another earth and the
heavens {as well), and the dead will emerge alive from their

graves by the command of Allah and by Iis call o them.
For He said;
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... Then when He calls yvou by a single call from the carth,
behold, you (straightway) come forth.” (30:23)

Ayah 52

L

g a5 G LA Tt o i £ i N6
Ko gEE=
) -Zosleiell dleh
[52] They will say, "0 ruined are we! Who has
raised us up again from our beds?! This is what al-
Rahmin had promised: and the messengers have
told the truth."”

Those who had insisted during their earthly lives that death
is final and scoffed at the concept of Afterlife are in a state
of shock and dismay upon finding themselves reawakened
in a second creation, First wondering in amazement how
this came about, they cry out, “Who has raised us up from
the graves in which we have lain since death?” [bn Kathir
has commented that this statement does not mean they had
been resting peacefully all that tme but only that the
punishment of the grave which precedes the punishment of
the Hellfire will be as a dream n comparson to the
awesome reality of the new life.

Realizing that everything they had once dented and failed
to prepare for is now coming true, the evildoers are seized
with dread and apprehension: “This is what al-Rahredn had
promised, and the messengers have told the truth.™
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Commentators have allowed two interpretations con-
ceming this last exclamation;

|. The angels or the believers answer the bewildered

questioners by informing them that what is

presently taking place is none but the fulfillment of
Allah’s promise.

2. The questioners themselves now remember the
divine message that they had rejected and can only
bear witness that they had indeed been wamed.

What can await them at this poinl except the justice

they had once thought they would escape?

Ayah 53
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[53] It i5 not but one blast and they are all brought
present hefore Us,

Allah ($2) confirms that there will be no delay, for as soon as
life 15 restored to the dead, they will be brought forth before
their Lord for judgement. All of this will take place duting a
single blast of the Hom or at one command from Allah:

ey -
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“Tt is only a single shout and they will be (alert) upon the
carth’s surlface. ™ (79:13-14)
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Resurrection as described by Allah in the Qur’an is the
logical conclusion to the drama of earthly life. Without it
there would be no purpose in His creation of man as a
reasoning, responsible being or i giving him freedom of
will and action, Furthermore, there would be no need for
messengers to convey His puidance and warning. But as
Allah reminds them in His reproach to those who rejected
faith:

§ny 2y by Y12 1800 e o&le A2 o
“Did you think that We had only created vou uselessly and
that you would not be returned to Us?" (23:115)

[534] So today no soul will be wronged at ﬂl[. and you
will not be penalized except for what you used o do.

On this day (ie., the Day of Judgement) no soul will be
treated unjustly, whether righteous or rebellious. No one
will be deprived of the good he earned, and no soul shall
bear the burden of another. No punishment will be greater
than deserved, and each will be compensated with exact
justice. This is part of Allah's merey to all ereation in
general. But the believers shall have the additional mercy
of forgiveness for minor sins and entrance into Paradise.
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Ibn “Abbas reported that the Prophet (%) said, “Allsh
has recorded the good and the bad deeds. Whoever imtends
a good deed but does not do it—Allah records it as a
complete good deed. But if he intends it and does it, Allah
records it as ten good deeds up to seven hundred times, to
many times over that. And if he intends a bad deed but does
not do it, Allah records it as a complete good deed, And if
he intends 1t and does it, Allah records it as one bad deed."™®

. Al-Bukbfg and Mushm.
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[55] Indeed the companions of Paradise shall that Day
have joy in all they do—{[56] They and their spouses, in
shade, reclining on thrones. [57] For them therein is

]



a2 SORAH YA SN

fruit and whatever they should call for, [58] (And)
‘Peace,” a salutation from a merciful Lord, [59] But
stand apart today, you criminals. [60] Did 1 not enjoin
upon you, O children of Adam, that you should net
waorship Shaytan, for certainly he is to you a manifest
enemy, [61] And (that you) worship Me? This is a
straight path. [62] And he had (already) led astray
from ameong you much of creation, so did you not have
intelligence? [63] This is the Hellfire which vou were
promisad. [64] Burn therein today for what vou used to
deny. [65] That day We will seal up their mouths, and
their hands will speak to Us, and their feet will testify
about what they used to earn. [66] Yet if We willed; We
could have done away with their eyes, and they would
race to reach the path, but how could they see? [67]
And if We willed, We could have deformed them,
{paralyzing them) in their places so they would neither
be able to proceed on, nor could they return. [68] And
he to whom We grant long life We reverse in creation;
s0 will they not understand?

Ayahs 55-58
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[55] Indeed the companions of Paradise shall that
Day have jov in all they do. [36] They and their
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spouses, in shade, reclining on thrones. [57] For
them therein is fiuit and whatever they should call
for, [58] (And)} ‘Peace,” a salutation from a
meteiful Lord,

The righteous believers, by Allah’s mercy, will not wail long
for their accounts on the Day of Judgement but will pass on
quickly after the announcement of their success to the reward
awaiting them. As described in the Qur’'an:
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“As for he who has been given his record in his right hand,
he will be judged with an casy reckoning and return to his
people in joy,” (84:7-9)

They will be continually occupied with pleasures
beyond the imagination of man in this worldly life “that
which no eve has seen, no ear has heard and has never
occurred to a human heart."”

Enjoving a life of case and [ree of discomfort, the
people of Paradise share their joy with spouses most
pleasing to them in the shade of gardens:
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|, Al-Bukhari, Muslim and others.
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. For them therein are purified spouses, and We will
admit them to deepening shade.” [-4'5?}
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“Reclining therein on thromes, they will see therein neither
{buming) sun nor {freexing) cold.” (76:13)

Coneerning  the fruils of Paradise, Ibn Jarir has
commented that they resemble those of our earth in
appearance but are far superior in taste. And Ibn “Abbas
said, “What is in Paradise does not resemble what is
{(known} in this world except in name,” But Allah knows
best about this, He says;
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. Whenever they are provided with a provision of fruit
theretrom, they say, ‘This is what we were provided with
before,” And it is given to them in hkeness ... {2:23)

Yet the provisions with which the righteous are
rewarded are not limited to [ruits bul certainly include
whatever Lhe soul dusims and more;
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‘... And for you therein is whatever your souls long for,
and for yvou therein is whatever vou call for (41:31)
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“... Those will enter Paradise, being given provision
therein withoul measure," (40:440)

In addition to their pleasures, the righteous will be
comlorted by the word of peace from Allah (#5). And Thn
‘Abbis pointed out that Allah Himself is peace upon the
people of Paradise. This dwagh 15 similar in meaning to
another in which Allah promises;

2
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“Ther greeting the day they meet Hims will be *Peace’ ...
(33:44)

What could be more desired by the behieving soul alter
its long struggle upon the earth against tyranny, greed and
malice than peace —relief from harm and from pain and
from amimosity—relfuge in the eternal peace of Allah (%)

Apakh 59

0T g el ] 30T g8

[59] But stand apart today, vou criminals.

The people of Paradise have passed on to their home of
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cternal peace and happiness after a brief and easy
reckoning. Now attention is turned to the evildoers, who
are told to separate and remove themselves from the ranks
of the believers, making their shameful position clear to all;
and depriving them of any benefit that they might have
hoped for had they remained in the company of those
covered by the mercy of Allah. It has been suggested
further by some scholars that the criminals are told to
separate from each other into the heretical sects and parties
to which they had belonged in the world and to be
identified with them, As Allah says;
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“And the day the Hour is established—on that Day they
will separate.” (30:14)

In other words, they will disperse, divide and be
differentialed from one another. Morcover. they will be

separated from those they had once followed, worshipped
or obeyved other than Allah:
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“One day We shall gather them all together, then We will
say to those who associated (others with Allah), *Stay in
vour place, you and those you associated.' And We will
disperse them ... (10:28)
lsolated and helpless, they await the dreaded account
of their misdeeds,
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[60] “Did T pot enjoin wpon you, O children of
Adam, thal you should not worship Shavian, for
certainly he is to you a manifest enemy™ [61] “And
{that vou) worship Me? This is a straight path.”

The evildoers are brought forward to face the displeasure
and anger of Allah, Lord of the Worlds. Having rejected
His waming and guidance, preferring instead those
unlawful ways once made to seem pleasing by Shayian,
they are now severely reproached for their foolishness in
disobeying the Almighty Creator. Addressing them as
“children of Adam,” Allah alludes not only to the well-
lknown treachery of Shaytan in tempting and deceiving their
first ancestor and his mate but also to His warning to them:
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0 children of Adam, do not let Shaytin seduce vou as he
removed your Parents from the Garden .7 (7:27)
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*“Certainly Shaytin is an enemy to you, so take him as an
enermy .7 (35:6)

They had carelessly disregarded the open declaration
of war on mankind by Shayiin who, disdaining
righteousness and mercy, had defiantly vowed to lead to
destruction any and all who would follew him in
disobedience to Allah.

All commentators have stated with certainty that
worship of Shaytin means obeving him in disobedience to
al-Rahmin, The Qur'an declares in the words of Prophet
Yiisuf:
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*... Legislation is only for Allah. He has commanded that
you not to worship any but Him ...7 (12:40)

The true, comprehensive defimtion of “worship” is
“submission and obedience”™. There should be no obedience
to any created being that mvolves disobedience to the
Creator, yet Shay{an invites mankind to oppose divine
legislation, Obedience to his agents, is the worship of
Shaytan, just as obedience to those authorities upholding the
law of Allah is worship of Him. Those guilty ones who now
stand humbled and humiliated in the Herealter preferred to
tollow their own desires or those of other men in opposilion
to divine law and thus hecame waorshippers of Shaytan.

s
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Had the transpressors accepted truth and returned to
Allah in repentance, He would have covered them with His
mercy and protected them from their enemy. For He has
reassured man that it is within his power to avoid seduction
by Shaytin:
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“Indeed there is no authority for him (e, Shaytdn) over
those who believe and trust in their Lord. His authority is
only over those who tum to him (in obedience) and those
who, through him, worship others (than Allah).” (16:99-100)

Among scholars’ general definitions of “the straight
path™ is that taken from this Gvah, ie., the worship of Allah,
In the Qur’an, He has informed us of the purpose for which
man was created;

EEIY (3 s 250 ) Gy S4T SIS Gy
“And I did not create the jinn and mankind except to
worship Me." (51:56)

In Islam, worship {‘ibadah) is not limited to praver,
fasting, zakdh and hajj, It is impossible that the ultimate
purpose of man’s creation could be realized through acts
which requir¢ only a small portion of his time and
resources. If the remainder of one’s existence outside of
these four “pillars” is not worship, then life surely falls
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short of the purpose stated by Allah (%), On the other hand,
it 15 beyond the ability of man to spend his entire existence
i formal rites of worship or in continuous praise of Allah
throughout the day and night, as do the angels. Therefore,
logically as well as linguistically, the concept of worship
must include all of a servant’s motivations and actions
throughout his lifetime. Additionally, Allah states in the
Qur'an that He created man in order to test him,” and this
trial entails how completely he will fulfill the purpose for
which he was created. He commands:

T M R P TR P WU AR
“This, your commumty, is one community, and I am your
Lord so worship Me™ (21:92), meaning obedience and striving
through fevwhid, for the acceptance and pleasure of Allah.
“This 15 a straight path™ leadmg directly to Him for
those who so desire. As Allah (32) states in another ayah:

45: by l_J....,.JH_,:l....l ‘;}awhw&dﬂaluub
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“And this is My path, which 15 straight, so follow it And

do not follow (other) ways so that you would be separated
from My way .7 (60153 And He warns:
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“If you obey most of those upon the earth, they will lead
youastray from the way of Allah . (6:116)

Ayah 62
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[62] “And he had (already) led astray from among

you much of creation, so did you not have intell-
igence ™

Allah (3%} continues His reproach of the criminals by
reminding them of their failure to benefit from the
experience of past penerations. History abounds with
examples of societies and nations that fell prey to Shayian
and thus met with destruction, defeat and dishonor in this
world even before the Next. Are these examples not
sufficient to dissuade those of intelligence and perception
from repeating the same errors? Many such stories are
related in the Qur'an for that very purpose, vel how many
Muslims have aclually opened their eves and availed
themselves of the lessons contained in them?
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“Did they not proceed throughout the carth and observe
how was the end of those before them? "

34T GO 35044 120009 22 4!5 4021 and 400ET contain the saime msiming
with a shight difference in wording.
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Allah encourages believers of every generation to
observe and conternplate:

Lad 6ol it ot 3 i 2
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“So travel through the carth and observe how was the end
of those who denied,™’
Today ong can move about the earth from his own
home—ihrough a film, broadeast, book or newspaper—

gaining information about every people and every event, past
and present. 1s net the handiwork of Shaytin obvious to all?

Ayal 63
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[63] *“This 15 the Hellfire which you were prmmsad.”

i

The Hellfite is now brought before the condemned, just as
Aldlah States:

R Y e R EN I Y R
“And We present the Hellfire that Day on display before
the disbelievers.” (18:100)

Tbn Kathir has pointed out that here Allah indicates that
He will show them the Hellfire to let them see what it
contains of retribution and punishment before their entry
into it, The horror of anticipation allows for even deeper
regret and additional anguish.

4 3137 and 1636, Tn 6:11: 2760 and 30042, the Prophel (%) i= ordered to
sayt “Travel thzough the garth and observe 7
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It is related by thn Mas'iid that the Prophet {4) said, “The
Hellfire will be brought, being led from seventy thousand
halters—at each one, seventy thousand angels pulling it™

And Abil Hurayrah reported that he said, “The fire of
Hell was bumed for a thousand vears until it became red.
Then it was bumed for a thousand vears until it became
white, Then it was burned for a thousand years undl it
became black. It is now extremely black, ™

/iyﬂh'ﬁ'q
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[64] Burn therein today for what you used to deny.

The sentence 15 announced. The punishment 15 before them.
They are powerless to resist the command. “Enter it and
burn!™ which is accompanied by a reminder that what is
impending 18 none but recompense for what they
themselves had earned, as their denial of Allab had opened
for them the door to every sin.

The position of those condemned to the Hellfire is
further described in Siirah al-An*am;
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“IF you could but see when they are made Lo stand before
the Fire and they say, ‘1f only we could be retumned (o life
on carth) and not deny the signs of our Lord and be among
the believers.” But that which they concealed has (now)
appeared to them. and if they were returned, they would
indeed return to that which they were forbidden. And
certainly they are liars.” (§:27-28)

Ayuh 65
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[65] That day We will seal up their mouths, and
their hands will speak to Us, and their feet will
testify ahout what they used o earn.

The rejecters (of faith) and the hypoerites, who pretended
faith, will try to escape punishment by denymg their
crimes. They will attempt to defend themselves with hes
and false vaths as was their habit during earthly life.” But
Allah will seal their mouths, silencing untruth, and cause
their limbs Lo speak about all that they had done.
Concerning the silencing of the disbelievers, Anas bin
Malik reported, “We were with the Messenger of Allah
(%), and he smiled so much that his molars appeared. Then
he said, ‘Do you know what 1 am laughing at?’ We said,
‘Allah and His Messenger know most.” He said, “At a

7. Az doscribed m 38: 18
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servant’s discussion with his Lord, he will say, “O Lord,
will You not protect me from injustice? And Allah (35)
will say, “Yes". S0 he will declare, “Then I shall not accept
any wiiness against me except one from myself” At that,
He will say, “Bufficient as a wimess against vou today is
vourself, and as witnesses, the honorable recording angels.”
And his mouth will be sealed, and 1t will be said to the parts
of his body, “Speak,” and they will speak of his deeds.
Then he will be allowed to talk (once again), and he will
say (to his limbs), “Away with vou! For it was on your
behalf that T was disputing,™

Thus the evil ones find that their own bodies betray
them on the Day of Judgement and oppose them with the
truth, In Siirah Fussilat 1t 15 further stated that their
hearing, sight and skins will witness against the enemics
of Allah.”
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“And they will say to their skins, *Why did you testify
against us? They will say (in reply), ‘We were made to
speak by Allak, Who has made everything speak, and it is
He Who created you and to Him you are returned. ™ (41:21)

The senses and body members, which were once under
the servant’s control and were misused during earthly life,

8. Muslim and al-Nasi'v
0. Sew 41 19-20



(L1} SURAH YA S

are no longer subject to him but only to the justice of Allah.
lbn “Abbas said, “On the Day of Judgement there will come
upon the people a time when they will not speak or make an
excuse or utter a word until permission is granted them. Then
they will dispute their judgement, and one who associated
parters with Allah will deny that he associated, and the
people will swear to Him as they (now) swear to vou. But
while they are denying (their crimes), Allah will call forth
witnesses from themselves—itheir skins, thewr sight, their
hands and their feet, and He will seal their mouths. Then Ie
will open mouths in the body parts, and they (ée, the body
parts) will argue. They will say, “We were made to speak by
Allah, Who has made everything speak .." And so the
tongues will be conquered after their denial.”

It is also reported by Abd M{sa al-Ash®ard that the
disbelievers and hypocnites will say, “Thiz angel has
recorded that which 1 did not do.” The angel will inguire,
“id you not do this and that on such and such day™ He
will declare, *MNo, by Your power, O Lord, 1 did not do it.”
Thereupon, Allsh will seal lns mouth,

If the scene portrayed in this dvah seems strange or
mmconceivable, it is, in reality, bul one of the endless
possibilities and alternatives to the creation which 1s
familiar Lo ws on the earth. The potentialities of the
Hereafter far exceeding those of the present umiverse,
nothing 19 beyvond the all-powerful, all-capable Creator.

The verses in Sirah Fussilat conclude:
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“And vou were not protecting yourselves {with piety), lest
your hearing witness against you or your sighl or your
skins, but you supposed that Allah does not know much of
what you do. And that was your supposition which you
supposed about your Lord. It has brought you to ruin, and

vou have become among those who have lost completely.”™
(41:22-23)

Ayakh 66
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[66] Yet if We willed, We could have done away
with their eves, and they would race to reach the

path, but how could they see?

Among the blessings usually taken for granted by man are
twao vital capabilities without which he would be reduced to
belplessness—those of wision and movement. In human
pxistence these facilities are meant to servie a higher purpose
thun they do in animals. Allah (38) has provided through
them the ability to perceive the truth and Lo act upon it during
one’s lifetime on earth. Refusal to employ them in the
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responsible manner befitting humanity leads to two grave
consequences: the loss of these abilities even during earthly
life, as described in @vah 9, and humiliation and punishment
in the Hercafter, as revealed in dpahs 59-65. Allah (#)
points out that He could just as easily have left man without
a means to guidance or W the pursit of nighteousness. How
mizerable, then, would s condition have been.

The use of the verb famasa (-2k) specifies not only
that Allah could have blinded them but that He could have
completely wiped out any trace of their eyes, Ibn *Abbis
added, “He could have prevented them from guidance or
[rom seeing the path of tuth.” But al-Rahmin, the All-
Merciful, did not leave His servants lo grope bimdly;
rather, He gave them every opportunily to  benefil
themselves m this world and the Next,

Avah 67
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[67] And if We walled, We could have deformed
them (paralvzing thern) in their places so they would
neither be able to move on, nor could they returm;
Freedonm of movement is a blessing which enables man to
realize many objectives throughout life and to work for

eternal happiness in the Ilereafter. But if He had willed,
Allah (%) could have deprived him of this capability as well.
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Masakha (723) carries the meaning of “petrification,
transformation into a solid stale or into-an inferior kind of
being or beast.” Scholars have explained the dyah, saying
that Allah (%) could have destroyed the eriminals in their
homes or in the place where they were committing sins, or
He could have paralyzed their legs or turned them into
stone. Yet He did not do so. Instead He pave them
additional chances and occasions to repent and return to
His grace,

The scenes of helplessness portrayed in this and the
previous dvah are a reminder to all men of their ultimate
dependence upon Allah’s favor. For as long as the body
continues (o function well, man is proud and confident. But
once his abilities are impaired, he is forced to face the
reality of his own limitations. Surely there will come a day
when all human power and freedom must be relinguished
o Him Who granted it for a time,

.r'i'yaﬁ Gl
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[6%] ﬁ;ud he to whom We grant long life We
reverse in creation; so will they not understand?

Allah  (#5) has already depicted the limitations of
humankind in two ways —the complete loss of control over
one’s affairs afler death and in the Hereafler, and the
possibility of incapacity during worldly life, A third
lmitation is mentioned here—the waning of physical and
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mental powers in old age. As much as man has sought to
prevent if, imevitable decline and deterioration sets in
visibly upon those far advanced in years. The Prophet (4£)
said, “Use medication, O servants of Allah. For Allah did
not make an arlment but that He made a cure for it, except
for ong ailment—old age,”"

The Qur’an makes further relerences to the same fact;

- - - i I"_ ST e -
N C?\'-l;i-iil J'—ﬂt‘jm i’fu‘i (.51-..»3 '-"hf “;S.aia. A
“*And among you is he who is retunwd m the most decrepit
{old) age so that he lknows nothing after (he once had)

el

knowledge " And the reversal mo oecreation s oalso

described thus:
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"It is Allah Who created vou in weakness; then He made
after weakness strength; then He made aller strength
weakness and white hair .7 (30:54)
Reversal 15 evident in the emergence of weakness after
strength. The aped person 15 m need of care and assistance
to manage his affairs, as is a child before maturity. Mental

2w

10, Al-Bukhari, Ahmad end al-Tirmedhi.
L. Le: 0 amd 22:5,
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function is often impaired, and emotions surface. Senility in
many ways resembles the state of carly childhood. Reversal
i5 evident as well in the physical appearance of the
extremely aged and in his resemblance to the unborn fetus.
For Allah created man originally from the elements of the
carth and then brought him into the waorld through his
mother’s womb. One who completes a maximum life span
shows the natural signs of reversal, for soon he will retum
to the earth. from which he came—to disintegrate and
become of its elements once again, his soul awaiting the
second creation as it once awaited the first,

The Prophet (£) used to supplicate, “O Allah, 1 seck
refuge in You from laziness and from cowardice, from
decrepitude and from stinginess™" and “I seck refuge in
You from being returned to the most decrepit old age,”"?

Ibn Kathir has commented about the state of this world-
that it is a temporary home of transition and cessation, not a
hotne of stability and eternity. *And for this reason,” he 5AYS,
“Allash concludes: ‘.. so will they not understand?—
meaning, will they not use their minds to think about the
begmning of their creation and the process of ransformation
and aging in order to realize that they were created ultimalely
for another home, which they will never leave or be trans-
ported therefrom—the final home of the Hereafier,”

[ M Bulchard, the book of Du'a '
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[69] And We did not give him knowledge of poetry, nor
is it befiting of him. Tt is none other than a reme-
mbrance and 2 clear Quran—[7o0] To warn whoever is
alive and establish the Word against the dishelievers.
[71] Do they not see that We have created for them from
what Our hands have made, an'@m, and then they are
their owners? [72] And We have subjected these to them;
s0 some they ride and some they eal. [73] And there are
in them (varions) benefits and drnk. So will they not
give thanks? [74] Yet they have taken for themselves
gods other than Allah that perhaps they would be helped.
[75] They are not able to help them, and, (moreover),
they are soldiers in attendance for them. [76] So let not
their speech grieve you, Indeed We know what they
conceal and what they declare. [77] Does mankind not
eonsider that We created him from a sperm-drop —then
he has become an open adversary? [78] He presents an
example for Us and forgets his (own) creation. He says,
“Who will give life Lo bones when they are decayed?” [7g]
Say, "He will give them life— Who produced them the
first time—and He is supreme in knowledge of all
creation”—[80] The One Who made for you from the
green tree, fire, and then you ignite from it. [81] Is not
He Who created the heavens and the earth able to create
the likes of them? Yes, (it is so). And He iz (he
omniscient Crealor. [82] His command when He intends
a thing is only that He says to it, “Be” and it is. [83] So
praise be to Him in Whose hand is the dominion of all
things, and to Him you will be returned.
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|62] And We did not give him knowledge of

postry nor is it befitting of him, It is none other

than a remembrance and a elear Qurtan [70] To

wam whoever 15 alive and establish the Word
against the disbelisvers.

In this final scction, Allah (3%) tums owur aliention once
again to the three main themes of the Stlizah—the
prophethood of Muhammad (5£), creation and its relation-
ship to the Creator, and the Resurrection, The subjects are
mentioned briefly by way of review, vel they are presented
anew with conclusive statements of evidence based upon
reason and reality, which can leave no doubt in the open
mind and honest heart.

The first topic dealt with is that with which the Siirah
began—the prophethood of Muhammad () and the nature
of his message. This dvah contains a teply to those who
claimed that the Prophet was a poet and that the Qur'an
was poetry. Those claims of the QurayshT elite were part of
a larger propaganda war launched by them apamnst Islam
and its Prophet (#) in an attempt to discredit him and
conceal the true nature of the revelation that was coming 1o
him. The Qur’an documents the protests of the Quraysh:
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“And they say, "Are we to abandon our gods for a mad
poet?’ ™ (37:36)

Far from being unaware of the difference between
poetry and the words of the Quran, they themselves were
masters of poetry and completely familiar with it Poetry was
their art, their skill and their pride. The Qur’an was clearly
not in the thythm or style of poetry, vet they were at a loss o
explain the forceful atiraction of its verses otherwise withoul
making an admission that would damage ther position. In
the hope of confusing and distracting the common people,
they described it as magic or poetry—the skill of human
beings or jfinn—but nothing more.

Allah directly refutes these allegations in  this
particular d@vah. He denies giving the knowledge of poetry
to the Prophet, meaning that since He did not provide such
knowledge, there was no way at all he could have obtained
it. It was reported by those who knew him best, Abl Bakr,
‘Umar and *A‘ishah (&), that the Messenger of Allah
never memonzed poetry, and on occasion when  he
attempted to quote a verse for some reason, he usually
made a mistake in it.'

In this gvah there is denial not only that the Prophet
was & poel bul even the possibility that he could be one.

| Ibn Kathir has added that the few rhymung phreses quoted from the Prophet
i) on the oceasions of al-Khandag and Hunayn were uttered spontanccusly
without his intending pocsry. Fumhermone, (hey are ool confimmed gy being
muthensic,
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Allah (%) states that il would not be proper or suitable for
His messenger to be one who recited poetry. For if that
were the case, some might be able to argue again that the
Qur'an was a product of his talent for verse. Another
reason gmiven by commentators 18 the great dissimilanty in
the natures of human poetry and divine revelation and their
obvious incompatibility. For even in its most civilized
forms, poetry can be no more than human ideals and
longings. Like any human expression, it has the capacity to
serve various purposes, both noble and ignoble. As an art
form, its goal 15 to appeal to human emotion. Yet often, as
the Arabs would say, “The sweetest of it 15 that which 13
mast untruthful.™ 1n particular, the Arabic poetry of that
pericd was known for its descripions of women, idle
pastmes and immoral pleasures or for its mockery of
others and attacks on their honor with the aim of arousing
animosity. Whatever its purpose or polential, poetry has its
own method, quite in contrast to that of prophethood.

After negating any connection between His revelation
and human poetry, Allah (32) confirms that these words
recited by Prophet Muhammad () are not but a
remembrance” and a Qur'an’ which is clear to all.

The Qur’an has a dual purpose, which is stated directly
here. First, it wams every living soul on the face of the
earth, but only those whose hearts have life will benefit

2, Reter to avak 11,
1. A reference to this finol seripture which literally mesns “a wond
construction, cecital or reading”.
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from the warning. And second, il serves as evidence by
which those who reject belicl will be condemned. Again,
“the Word”™ refers to the decree of Allah and Tlis
knowledge that a large portion of mankind is destined 1o be
punished in Hell.* The justification for this decree and its
suitahility and necessity will become ¢lear to all, for the
Cur’an will be proof of the fact that they were wamned,
even though they tefused to heed the wamning, Thus, it is
both a mercy and a guidance for the believers and clear
evidence against the dishehevers,

In this dvah, kufe (disbelief or rejection) is placed opposile
to life, illustrating its similarity to physical death, where the
facultics of hearing, sight and understanding do not function
and are of no use at all. Thus, wie know that 1 relation to the
Qur’an, there are two kinds of people—those who are alive
and respond to it, and those who are dead and do not respond.

jya.*r?‘l
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[71] D they not see that We have created for them
from what Our hands have made. an ‘Gm, and then
they are their owners?

Wext, Allah (32) retwrns to the subject of His creation,
which is placed at the disposal of mankind—this ime with

4, Reder to dpan 7,
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an example from animal life. An'dm cannot be literally
translated as “cattle,” but it is vsed to indicate camels, cows

(or oxen), sheep and goas.” Or it can refer to camels
specifically.

“Do they not see?” Al-Quriubl and Thn Kathir have
explained “sight” here as vision of the heart (e, “Do
they not consider and contemplate and realize?”) However,
Sayyid Quth has chosen the more literal meaning: here is
a sign from Allah, visible to all, present before their eyves.
These amimals are created especially for man—for his
benefit and enjoyment yet they are creations from among
the countless works of Allah (%) produced by His hands.

“What is made by the hands of Allah™ has been defined
by scholars as “that which He created Himself without
partner or helper,” fe., His own creation. One must refrain
from speculation about the nature of His hands and simply
believe in all of what Allah has said about Himself as being
true in such capacily as is suitable w His absolute and
perfect majesty. It is stated in the Qur’an that Allah () has
certain attnibutes such as hearing, sight, mercy, anger, ¢ic.
Yet He has disassociated Himself from the limitations of
human attributes or human imagination. The correct
‘agidah (belief) concerming any descriptions of Allah in the
Qur'an and m hadiths has been summanized thus by Ibn
Taymiyyah: “Of the (true) belief in Allah is belief in
whatever He has described of Himself in His Book and
whatever His Messenger has described of Him-—(belief)

5. These are menficied in G:143-144,
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free from distortion or suspension and free from qualification
or comparisorn. ™

These animals have been created for man, given to him
and made subject to his use by al-Rahman. “Owmership”
refers to the temporary and partial ownership granted to
man by Allah, Who is the actual owner of all things,
including man himself. And it refers to the ability of an
owner o control his possessions and do with them as he

pleases.

Ayah 72
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[72] And We have subjected these to them: so
some they nide and some they eat,

Many animals have a wild and independent nature, but
some have been created with 4 tame disposition and easily
submit to man. They serve various purposes, two of which
are menttoned here—transport and food. Other dvahs in the
Qur'an mention these and other uses:

B, Distortion (tafirifl: Applying an allegorical meanmg which will inevitably
be incormect sinee it is not based wpon knowledge,

Suspention (fe'fif): Desertion of the concept altogether or denial that Allah
would Bave such an attribute or qualicy,

Chunlification (takyif): Attempting to explain bow a cerluin shribute or quality
could be, while such knowladge les only with Allsh

Compagison (tawehil): Supposing that divine attributes resemble those of
creatton, while Allah savs;

“There is nothing like unto Him." {42:11)
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“It iz Allabh Who made an'am for vou—some for you to
ride and some for vou to eat—and that you may realize
any need which is in your hearts; and upen them and upon
ships you are carried.” (40:79-80)"

Said Qutiadah describing the blessing in these animals,
“Allah has made them obedient and not of a refusing
nature, Even il a small boy came to a camel, he could
make it kneel, and if he wished, he could make il stand
and drive it along, finding it submissive and willing to be
led, In the samc way, a train of one hundred or more
camels could be led by the child, all following his
direction,” But 1f Allah had not so willed, men could not
have congquered and tamed such animals, As Sayyid Quth
has pomted out, even a very small creature such as a fly
cannot be forced to submit to man as long as Allah has not
vreated within it the tendency to complignee.

.-i.va."l 73
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[73] And there are in them (various) benefits and
drink. So will they not give thanks?

T, Bee alzo 23:21-210,
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Ibn Kathir has mentioned some of the benefits alluded 10 in
this dpah: “Camels are ridden, eaten and milked. Heavy
burdens are carried by them on long journeys to distant
lands. Cattle are eaten and milked and used to plow the
earth. Sheep ar¢ eaten and milked. The hides, hair and wool
of all are put 1o use ..." Having once been the only means
to fulfill basic needs, these anirnals and their byproducts are
still essential to ws, and 1t is difficult to imagine life without
them. Meat and milk in particular arc as yet indispensable
to the well-being of man.

Siirah al-Nahl gives a similar description (in @vahs five
through seven), n:nnuluding‘
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# . And horses, mules and donkeys [or you to ride and for
beauty, and e creates that which you do not know™ (16:8)

“SQo will they not give thanks?" If they conld only
appreciate such favors of which the Qur’an reminds them,
they would go on to realize that everything une uses during
his lifetime upon earth is available only because of the care
and merey of the Creator, Their hearts would then be filled
with gratitude and unceasing praise—the true thankfuiness
which is not limited to the longue alone but is proved by
phedience to Allah in using Iis blessings n the manner
acceptable to Him. For indeed, misusc of blessings,
disobedience and the worship of others are the most
shameful forms of ingratitude,
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Ayah 14
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[74] Yet they have taken for themselves gods other
than Allah that perhaps they would be helped.

Most men are ungrateful indeed. Tuming away from the
One Who has provided all the good things they enjoy, they
attribute these blessings nstead to the favor of certain
deities or to other people, to blind fortune or 1o their own
efforts, Acknowledging only immediate gratification, they
rarcly look beyond the life of this world.

Onee there were idols of wood and stone. But those who
bowed to them in fact worshipped the authority of custom and
tradition—the authonty of the mbe, family or society 0 which
théy sought security and well-being. Shirk (association) 1 still
practiced in every comer of the earth, if nol represented by
pagan idols, then by numerous other obsessions to which the
adhetents of non-Islamic culture devote themselves—wealth
and status, popular personalities, current ideologies, political
parties, personal achievements, efc.
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“And among the people are those who take other than Allah

as equals (to Him). They love them as they (should) love
Allah ...” (2:103)
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Moreover, shirk is represented by the people’s belief in
and dependence upon these earthly powers rather than upon
the power of Allah, even though they might bow to Him
superficially in praver. Association takes many forms and
varies with time and place: Allah confirms in the Qur'an:

o g Goad P8 gy A P Ea g,
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“And most of them believe not in Allah without asseciating

{others as parteners) with Him." (12:108)

Ayah 75
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[73] They are not able to help them, and, (more-

over), they are soldiers m attendance tfor them.

Can dependence upon creation be compared to dependence
upon the Creator! Even iff Shaytin should make 1t seem
fruitful for a time on the earth, the worship of false gods
can only lead to ruin. Placing trust and hope in them brings
disappointment in worldly life and even greater loss in the
Hereafter:

o - P L T TSIt T I i E
SRR AR S [ e et R O
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“Or have they gods that can guard them from Us? They are
not able to help (even) themselves, nor can thev be

protected from Us.™ (21:43)
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“The example of those who take protectors other than Allah
is like that of the spider who takes for itself a home. And
truly the weakest of homes is the home of the spider, i they
only knew." (29:41)

While Allab (#) continues eternally to sustain and
reipn: over all creation whether or not Iis creatlures
recognize Him, those gods created by men must be
maintained and protected by their worshippers in order to
exist, It one is amused by the thought of soldiers being
posted o project stone dols [rom harm m ancient times,
he should contemplate the fact that the tyrants and
oppressors of our own age who set themselves up as gods
to be prased and obeved withoot question are just as
vulngrable. Their servants must continually stand guard to
protect them from those of ther people who o refuse
submission, using all means of propaganda, bribery, threat
and perseculion 1o keep theirr lords in power. Yetl can
these slaves expect help from their masters when
problems arise. or are they merely cast aside as unworthy,
insignificant and dispensable after their vears of devoted
service?

In addition to the atorementoned explanation of this
dvah, a second interpretation has been given, which is as
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follows: If any man thinks that he can be helped by lords
other than Allah, his trust will betray him on the Day of
Judgement. Those he had obeyed and worshipped will be
brought forward as soldiers set against him in Hellfire,
cursing him and disassociating themselves from him. And
Allah knows best,

Ayak 76
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[76] So let not their speech greve you, Indeed We
know what they conceal and what they declare.

Allah (3) addresses His messenger with words of comforl
and assurance: “Do not be saddened by the campaign of
those who waste themselves in the worship of creation, O
Muhammad, against you. And do not he saddened by their
denunciation of you as a poel, magician or madman or by
their denial of your message to them.”

For those who give lovalty to others and refuse
gratitude to Allah cannot conceal themselves from [is
knowledge. He is well aware of their innermost secrets, as
well as their public declarations. He knows that deep in their
hearts they are not convinced of what they say (as Abi Jahl
admitted privately to al-Akhnas hin Shurave), but they will
not relent m their struggle to preserve their own status and
authority,
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[77] Does mankind not consider that We created him
[rom a sperm-drop-then he has become an open
adversary?

The Siirah concludes with a discussion of Resurrection, the
concept most often denicd by disbelievers. Evidence is now
presented in a final stalement which leaves no room for
further argument. The cireumstance of this revelation was
described by several of the t@hi'in as follows: One of the
infuential leaders of the Quravsh, Ubayy bin Khalaf.! came
to the Messenger of Allah () with a decayed bone in hand,
While crumbling it and scattering it in the wind, he taunted,
() Muhammad, do you claim that Allah will bring this to
lite?" He replied, “Yes. Allah will cause vou to die, then
He will bring you to life, and then He will pack vou into the
Fire.” Immediately thereafter Allah revealed the last dvahs
of Sirah Y& Sin. After quoting this incident Tbn Kathir has
pomied out that the @vahs are general in answer to
everyone who denies Resurrection, as the word “mankind”
{ad-fradn ) indicates,

Elsewhere in the Qur'an, Allah reminds the proud
human race of its humble origin:

4 Some said it owas al-'Ag bin WE'LL It s possible that more than one persen
came to the Prophet () with the same objechion.



Avahs 69-83 127

$E35HY (D g o o Sl ST
“Did We not create you from a liquid disdained?™ (77:20).
Upon the creation of Adam from the earth’s dust, Allah
willed that his descendants would enter the world through
the: same reproductive process as the basest of animals—a
fact which man i his delusion of intellect and self-
importance would often prefer to ignore. Yet the reality
stands that he evolved from a tny cell in a drop of (lwd
belittled 0 his own estimation, 1t ois related that the
Messenger of Allah (%) one day spat into the palm of his
hand and put his finger into it, saying, “Allah says, "0 son of
Adam, how can you consider (anything) impossible for Me
when I have created you from the likes of this?™”

The process of development from sperm cell to fetus to
child to man is in itself a sign of Allah’s creative power.'”
With no contrivance on his part, the human being grows
physically and mentally until he becomes aware of himself
as an individual and of certain characteristics and skills he
has been given. Dut the disbeliever attributes these gifts to
himsell only and considers that he is self-zufficient. When
reminded of his true position as a servant of Allah, his pride
will not allow him to reconsider, Upon being wamed of the
Account and Judgement in a life to come, his reaction 1%
denial and rejection. He becomes an open adversary fo
those who warn him and ultimately to Allah Himself, The

%, Postion of g hadith narrated by Abmad and Tbn Majah
10, See Swevid Quibs tafir of Strah al-Ting, (BA:R), fn the Shade af the
Chr dn, wal, 30, tor an cxcellent description,
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Qur’an omits the time factor in this @yah, showing clearly
the absurdity of a creature who. emerging from a lowly
drop ol semen, has the audacity to stand up in antagonism
against hiy all-powerful Creator.

Ayalh 78
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[75] He presents an example for Us and forgets his
(own) creation. He says, “Who will give life tw
bones when they are decayed?

“The son of Adam msults Me and he should not msult Me,
and he denies Me and he should not deny Me. His insult is
his saying that 1 have a son. As for his denial of Me, it is
when he says, "He will not recreate me as He onginated
me."" This statement of Allah (%2) is recorded 1n a hadih
gudsi." Unable to imagine anything beyond human power
or beyond the reach of their own senses, the arrogant and
short-sighted, in scoffing at the concept of Resurrcetion,
compare the Creator (o creation, with all its limitations,
lhey offer an example by which they think they can prove
the finality of death—the last, visible remains of a body
disinfegrating into dust, soon to disappear completely, Who

could ever restore this to life?'” But they have forgotlen

11, Al-Dukhar,
12, Sed gimilar Syaksr—17:48-409) 23:35..36; 25:82-83; 2167, 3T16-17;
S0:3; 564748 and TR 1011,
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how their own creation began— from dust and then from a
single cell. They have forgotten that they were created by a
power beyond their own—without their presence or their
consent—ifrom nothing.

Ef g il 5 o3y w21 £ ETT 0
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“1 did not show them the creation of the heavens and the
earth nor the creation of themselves 7 (1%:51)

Referring directly to the challenge by the Qurayshl
chiefs, the Qurian repeats their expression of ridicule,
attracting the attention of all for the answer (o come, For
the question put to the Prophet (#), with all its intended
sarcasm and insolence, is to serve us a base for the
following discourse in which the final evidence is put forth,
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[79] Say, “He will give them life—Who produced
them the [irst time—and He 18 supreme in
knowledge of all creation™ [R0] The One Who
made for vou from the green tree, fire, and then
wou ignite from it

,l-.d

The Prophet (%) had given an appropriate answer o the
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rudeness of Ubayy bin Khalaf and others. But Allah (%)
ordered him to give an answer to the doubters and questioners

of every age. Ile commanded him to give the answer abvious

to any who would reflect upon the state of the universe—that

the bones as a part of the human body will be created and |
brought to life once more by the same power which created
them in the first place from nothing at all. For He Who is
able to originate crealion at will can certainly renew it at
will. This point is also emphasized in other Gvalhs:
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“And man says, “When | have died, will T indeed be brought
forth alive?” Then doss man not remember that We created
hin before, while he was nothing?” []9‘66—6?]
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“Ind We fail in the first creation? Yet they are in doubt of o
new creation™ (50:15)
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"Dy you see that which you ejaculate? s 1t you who creates

it, or are We the Creator? We have decreed death among
vou, and We are not lo be defeated in that We shall change
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vour kind and create you in that which vou do not know.
And you have already known the first creation, so will you
not remember?” (56:58-62) 3

In Sirah al-* Ankabtt Allah tells His Messenger (%) to
direct man towards the observation and study that will lead
him to this very conclusion:
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“Sny1 “Travel through the earth and observe how He began
creation. Then Allah will bring up the final creation ., ™"
(29:20)

Man is a product of the earth.'” His close association
with it in life and death provides him with ample
opportunitics for examination and contemplation. He is
invited to look into the beginnings of life upon the sarth—
plant, animal and human—in every place and from every
angle, for here before him are wvisible examples of the
continuing creative process.

13; An alternative mesning has been given for Jwgh 610 "That Wea shall
replace the ltkes of you (with sthers upon the carth) and create. vou (i the
Hereafter) in that which vou do not know.™

14, As shown in 7:25; 20:55 and strlar awveny, such as Sorah Mk, (71017
P83, which stotes:
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“Anid Allab hos cavsed oo fo grow as srowth from e esnb, ond ofterwards
He makes you return thereto, and He will bring you forth egain, a (new) fonl.
hranging™ {(71:07-14)
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“He brings out the living from the dead, and He brings out
the dead from the living; and He gives life to the earth after
it was lifeless. And thus will you be brought out™ (30:19)"
One might look into the birth of an atom or a galaxy us
well, for all ereation reflects the power of He Who has
promised to recreate:
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. As We began the frst creation, We shall repeat it
(That 1s) a promise binding upon Us. Assurcdly We shall
carmy it out.” (21:104)

“And He is supreme in knowledge of all creation.”
Indeed, Allah (#£) knows its every aspect, 1ts whoereabouts,
its future, and its final destination,

A specific example is given in this dvah to show the
unlimited nature of creative power and that realities are not
confined to appearances or expectations. To produce an
element froin its opposite 1s a greater wonder than that of
systematic development, although it is easy for Allah.'

The tree could not sprout, grow or remain green without
absorbing and retaiming large guantities of water, the very

15, de., on the Dav of Judgement.
If, Another reference to this phenomenen is found 1 SGrah e2l-Wagnoh
(36:71-12).
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glement which extinguishes fire. Yet fire is produced by the
friction of two green twigs against cach other—fire which in
turn bumns green trees. This phenomenon has been explained
i recent years by the fact that solar energy is ahsorhed by
leaves, stored in branches and then released upon agitation or
ignition. One type of tree known by the desert Arabs was
leafless but nonetheless would sometimes ignite itself dunng
a wind. Praise be to Him Who has given all things their
particular propertics and characteristics!

Ayah 81
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[#1] Is not He Who created the heavens and the

carth able to create the likes of them? Yes, (it is
s0). And He is the omniscient Creator,

The creation of the heavens and the earth is so tremendous
a5 to impose failure on human imagination. Within the
created universe, processes of formation, transtonmation,
disintegration and reformation  constantly  occur  and
reoccur—orealion giving way to creation, matter to encrgy,
energy to matter, life to death, death to life. None of this is
difficult for Allah, Who poses the question of this versc, Is
He not able, after creating all of this from non-existence, o
teconstruct the bodies of those souls who await JTudgement?
As stated in another dyakh;
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“Do they not see that Allah, Who created the heavens and
earth and was not incapable of their creation, is able to give
life to the dead?,..” (46:33)

Commentators have pomted out that all creation is
accomplished with equal facility by Allah. However, for
the purpose of clarification, a parallel is drawn from human
experience. In doing something for the second time, a man
15 no longer hindered by the same degree of unfamilianity,
Repetition requires less thought and effort on his part;
therefore. the task becomes easier for him than it was
previously. Allah (78) alludes o this in the Qur’an:
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“Have thev not considered how Allah beging creation (and)
then He I'L,“].'JCH‘[H' il Certainly that is simple for Allah,” (29:19)
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“And it is I'IE Who begms creation, then repeats it, and that is
teven) easier for Him ... (30:27) Origination or repetition—

all 15 casy for Allah. The material of creation is already in
existence, merely lo he developed al His command, And
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what is the creation of man in comparison to that of the
heavens and the earth and all they contain®”’

£ 4 el g 5: i F i

O 13 G g G U8 el J ol 10 ol 25

§EEp et AT Jo 5 2L

“The disbelievers claim that they will never be resurrected,
Say, *Yes, (on the contrary), by my Lord. You shall
certainly be resurrected; then you will be informed of what
you have done. And that is easy for Allah.™ (64:7)

Avah 82
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[#2] His command when He intends a thing is only
that Ile savs w it, “Be” and it is,
How creation is effected has been expressed by Allah (32)
simply as a direction given by Him in one word: “Re™,"
Reliable scholars have given very little commentary on this
and similar @yahy i which existence comes about by
decree of the Creator, except Tor the confirmation that when

1T, Ay 1580 confirmes:
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“Indeed, the ereatien of the heavens and the carth is greiler thon the creation
of prople, but most of the people know nel,” (20:57)

I8, Belief in Allah's wordy or speech is again subiect 16 the conditions
mentioned by Tho Taymivyah. Refer o dywed 71
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Allah says to a thing, “Be,” then nothing can prevent,
appose or delay its being. As stated in Strah al-Clamar;
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“And Our command 15 but once, like a twinkling of the
eve.” (54:50) Whether through physical laws of the
universe which He has ordained or by miracle outside the
normal course of events, the primal canse of all that has
been and ever will be is Allah’s command. He but says to
ik, “Beand it is.

Ayah 83
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[83] So praise be to Him in Whose hand 15 the
dominion of all things, and to Him you will be
returned.

Praise—a suitable closing to a Siirah which has taken us
beyond the limits of time and space, into the human soul,
and through various aspects of crealion—calling us to
witness the signs of Allah. Praise—which is due to Him
absolutely, by reason of His attributes of unity and
perfection and by reason of the debt of all existence to its
Creator. The precise meaning of subfdna 15 more than
“praise,” as such. It iz a declaration thal Allah is far
removed from any lack, failing or imperfection that might
be attributed to Him by man and free from any equal or

assoclale,
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“Dominion™ refers to sovereignty and possession, 1o
right and power, to absolule ownership, authority and
control over everything in existence, whether visible or
invisible. And as is expressed in a similar ayah:

L ” E i 'j.“ _J’;‘:‘“ - .:",-*
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“Blessed 15 He in Whose hand is dominion .7 (67:11 All
creation is in the hand of Allah —that which has been and
that which is yet to be,

Praise, then, iz duc lo Him and Him alone, the Eternal.
the Absolute, Who helds destiny in Iis hand and 10 Whom
every soul shall be returned.
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Stirah Ya 5in 15 frequently recited from memory
by Mushims on solemn occasions, It is therelore
incumbent upon us to know the meaning of the
verses and their significance to derive maximum
benefits from its recitation. Compiled from Arabic
sources, this book 15 a simplified excgesis of the
Stirah atid serves as a good introduction to the
“heatt uf ﬂ'i? Quran’
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